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EDITOR'S PREFACE. 



The title which the Hindus apply to their atheistic* theory, 



* " Cependant, il n'est guere supposable que Colebrooke se soit trampe* 
en disant que Kapila nie l'idee de Dieu. II n'a fait que reproduire les 
accusatioos directes que l'lnde elle-meme a portees contre lui ; et, comme 
ces accusatioos incontestables ne sont pas justifiees pleinement par les slokas 
de la K&rika, il reste que ce soient les Soutras qui les justifient. Dans 
aucun de ceux que nous avons traduits, cette deplorable doctrine ne s'est 
montre'e positivement a decouvert ; mais je crois pouvoir affirmer, d&s a pre- 
sent, qu'elle est en effet dans quelques autres, comme Faffirment les com- 
mentateurs indiens et Colebrooke." M. Barthelemy Saint-Hilaire : Pre- 
mier Memoire sur le Sankhya, pp. 271, 272. 

Again, of Colebrooke as entertaining the view that Kapila is atheistic : 
" II l'avait empruntee lui-m&me aux commentateurs indiens." Id., ibid., p. 5. 

This is scarcely exact. Colebrooke, the last of men to condescend, as a 
general thing, to statements in train, does much more than " simply re- 
produce" the charge of atheism against Kapila, " borrowing it from Indian 
commentators." He refers, by numbers, to several of Kapila's own aphorisms, 
as being implicitly atheistic ; and he translates one of them — I., 92 — by the 
words "there is no proof of God's existence." Miscell. Essays, Vol. I., pp. 
251, 252. See, further, I., 92—99; III., 56—57; V., 2—12, and 46; VI., 
64, of Kapila's Aphorisms. 

A very cursory glance at Indian commentators, at least on the Sankhya, 
would have evinced to M. Saint-Hilaire, that they are, mostly, as delicate 
as he is himself, in respect of charging Kapila with the denial of God. 

In the Padma-purdrM, latter section, Pdsha^dotpatti chapter, Jaimini and 
Kapila are called sages of the Umasa order, and their writings are termed 
niris'wara. 

B 
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is that of Kapila's Sdnkhya ;* this epithet being variously under- 
stood, in accordance with the several acceptations of its imme- 
diate primitive, sankhyd. In the Mahdbhdrata, sdnkhya is allied 
to parisankhydna and parisankhyd, ' exhaustive enumeration/f 



The author of the Shad-dars' ana-samuchchaya, a Jaina compendium, cor- 
responding to Madhava A'charya's Sarva-dars 1 'ana-sangraha, says, in the tone 
of one who retails a familiar fact : 

* Sdnkhya is the denomination common to Kapila's system and to Patan* 
jali's. 

M. Samt^Hilaire, in the opening words of his Analysis of the Sankhya, 
confounds the paronymes sankhyd and sdnkhya : " Le mot de Sankhya, qui 
est devenu le nom du syst&me de Kapila, signifie nombre ; et, pris adjective- 
ment, numeral. II signifie encore, dans une acception assez voisine : calcul, 
supputation, jugement, raisonnement." Premier Memoire sur le Sankhya, 
p. 19. 

Dr. Roer also says : " The term Sdnkhya has two meanings, enumeration 
and investigation." Lecture on the Sankhya Philosophy, p. 8. 

The word Sdnkhya, as affording a variety of significations, is made the 
subject of a laborious pun, in the initial couplet of Bhaskara A'charya's Bija— 
ganita. 

t ^wjwrrrf *^isnf* ^cwjsn^ibnu xil, 11393. 

Also: ^TV^lbriifTVl^^r^^MN I 

Ibid., XII., 11409*10. 
One of my MSS. reads, in the first of these two passages, parisankhyd* 
nidars'anam ; and, in the second, parisankhydna-dar&anam. The same MS, 
has sdnkhyam prakurute in place of sdnkhydh prakurvate, Vrjnana Bhikshu, 
at p. 8, has sankhydm prakurvate, and tena sdnkhydh prakirtitdh instead of 
parisankhydya tottwatah, But, be the best readings, among these, as they 
may, it is abundantly plain, from the context, that Yijnana errs in supposing 
that any allusion is here made to sankhyd, or any cognate word, in the sense 
of " ratiocination" or the like. Colebrooke, who neglected to pursue the 
scholiast's citation to the fountain-head, took it, on trust, as correct, an4 
renders sankhyd by "judgment." Miscell. Essays, Vol. I., p. 229, 
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Sankkyd, as the proximate source of sdnkhya, denotes, agreeably 
to a contemporary speculator of some local celebrity, 'enun- 

Nilakantha Chaturdhara, in his commentary on the Mahdbhdrata, the 
Bhdrato-bhdva-dipa, ineffectually labours, with the aid of arbitrary con- 
structions, to gloss away the palpable import of the passages given above. 
In short, his predilections as a Vedantf reduce his exegetical merit, wherever 
the system of Kapila is under discussion, to that of perverse ingenuity. 

In citing the Mahdbhdrata, or in referring to it, I follow, for convenience, 
the notation, right or wrong, of the printed edition. But 1 everywhere 
verify, or correct, the text of this edition by three very good MSS. which 
I have consulted. 

Colebrooke says : " A system of philosophy in which precision of reckon- 
ing is observed in the enumeration of its principles, is denominated Sdnkhya ; 
a term which has been understood to signify numeral, agreeably to the usual 
acceptation of sankhyd, number : and hence its analogy to the Pythagorean 
philosophy has been presumed. But the name may be taken to imply/' &c. 
Miscell. Essays, Vol. I., p. 229. 

Adverting to these words, M. Saint-Hilaire observes : " Colebrooke s'est 
laisse tromper par l'apparence et par une fausse analogie, en prononcant le 
nom de Pythagore a c6te de celui de Kapila." Premier Memoire sur le 
Sankhya, p. 19. 

Again, ibid., p. 20 : " Si Colebrooke a eu tort de rapprocher le nom de 
Pythagore de celui du philosophe indien," &c. 

But Colebrooke, as is quite obvious from his guarded and adversative mode 
of expression, delivers, in the preceding extract, neither his own opinions nor 
even opinions which, pending the adduction of further evidence, he would be 
thought to accept. Professor Wilson — Sdnkhya-k&rikd, Preface, p. xi. — 
cites, it is true, the words M and hence its analogy to the Pythagorean philo- 
sophy has been presumed," and without comment as to the paternity of 
the surmise. It may have escaped him that he had formerly written : "The 
first Indian School, the leading tenets of which are described by Mr. Cole- 
brooke, is the Sdnkhya, a term which has been understood to signify 
meral* and which, therefore, perhaps suggested to Sir William Jones, his 
comparison of it to the Pythagorean doctrine." Quarterly Oriental Magazine, 
Vol. IV., pp. 11, 12: September, 1825. 

Colebrooke alludes, without doubt, to the following passage : " On the 
present occasion, it will be sufficient to say that the oldest head of a sect 
whose entire work is preserved, was — according to some authors — Kapila ; 
not [?] the divine personage, a reputed grandson [?] of Brahma, to whom 
B 2 
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elation pursuant to a stated order.'* Another writer holds that 
it bears the import of € consideration/f Elsewhere, it is explain- 
ed by c right knowledge and the author of the commentary 
in the following pages, defines it by ' representation of the real 
nature of spirit, on the basis of an accurate discriminative ac- 
quaintance with %t y as contrasted with nature.' § Consonantly to 

Krishna compares himself in the Gitd, but a sage of his name, who invented 
the Sdnkhya, or Numeral, philosophy ; which Krishna himself appears to im- 
pugn, in his conversation with Arjuna ; and which, as far as I can recollect it 
from a few original texts, resembled, in part, the metaphysics of Pythagoras, 
and, in part, the theology of Zeno." Sir William Jones's Works, Vol. I., 
pp. 163, 164 : 4to. ed. of 1799. 

Sir William, at an earlier period, had pushed his hypothetical analogies 
much further than this. " Of the Philosophical Schools it will be sufficient, 
here, to remark that the first Nydya seems analogous to the Peripatetic j 
the second, sometimes called Vais'eshika, to the Ionic ; the two Mimdnsds^ 
of which the second is often distinguished by the name of Veddnla, to the 
Platonic ; the first Sdnkhya, to the Italic ; and the second, or Pdtanjala, to 
the Stoic, philosophy : so that Gautama [Gotama] corresponds with Aristotle ; 
Kanada, with Thales; Jaimini, with Socrates; Vyasa, with Plato; Kapila, 
with Pythagoras ; and Patanjali, with Zeno. But an accurate comparison 
between the Grecian and Indian Schools would require a considerable 
volume." Ibid., Vol. I., pp. 360, 361. 

* ^n<t ^T^i^ftrapra i • top* *ra^*qf wt* wt *t w^tt 

Deva Tirtha Swami : Sdnkhya-taranga, ad init. 

^^fjpq^fqfflJ ^"W^^ I Raghunatha Tarkavagis'a Bhattacharya : San- 
khya-tatiwa-vildsa, ad init. 

X WJW *WlWf*U *T%^ ^rm^TW^TTHfr^ S'ridhara. 
Swami: Subodhim, on II., 39, of the Bhagavad-g<t&. 

Surya Pandit, the astronomer, annotating, in his Paramdrtha-prapd, the 
game passage of the Gitd, almost copies S'ridhara : W^QT TORI, WHH 

§ The original will be found near the top of p. 8. As for the italics 
noticeable in the text, I would remark, once for all, that I use them to dis- 
tinguish ellipses. Sanskrit vocables, also, when transliterated, I give, as a 
rule, in the same style of type- 
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some sacred text, as cited, with approval, by S'ankara A'ch&rya,* 
8&nkhya imports € ascertainmeut of the truth concerning pure 
soul/ S'ankara, again, and in like manner taking no account 
of the etymology of the word, interprets it, on his own authority, 
by ' the conception that the qualities of purity, passion, and 
darkness, are perceptible by me ; and that I, being distinct from 
them, am the spectator of their operations, eternal, hetero- 
geneous from the qualities, soul.'f 



* In his commentary on the Vishnu-sahasra-ndma from the Mahdbhdrata, 
XIII., 7006. The definition to which S'ankara accedes, may be from some 
Purana. It is not to be found in the legal institutes of Vyasa, where I had 
hoped to meet with it. The passage in which this definition occurs, together 
with the verse which the passage explains, here follow : 

Tfir *rre^w I ^rW *irfw *w?ifaf?r i fa^roi ^fqwi 
t x$ ^rercsreroifo 3jnn to ^utt ^r* ^w^miw 

f^WflJ fsTOT 3j*f%3T^r Hmfk ftpWM Gitd-bhdshya, XIII., 12. 

The repugnance of the Vedantis to the Sankhya can easily be illustrated. 
The word sankhya, substantive or adjective, occurs, in the Bhagavad-gitd, in 
five several passages : II., 39; III., 3; V., 4, 5; XIII., 24; XVIIL, 13. 
In three of these passages, the first, and the last two, the theory of Kapila 
is clearly intended. Yet the commentators, who hold, with few exceptions, 
to- the Vedanta, are most averse, in the majority of these cases, from owning 
that even the existence of atheism is recognised by the poem. In the three 
instances above mentioned, they, accordingly, explain sankhya by dtman, 
dtma-tattwa, bhakti-s'&stra, Brahma, para-pumdnj sankhya being defined, 
respectively, by tattwa-jndna, adhydtma-s&stra, bhakti, upanishad, upanishad. 
As renderings of the first, we also find dhydnin,jndna,paramdtma-vastu-viveka, 
paramdrtha-vastu-viveka, veddnta, and yathdvasthita-vishayaya buddhyd'nu- 
sanhita-nirnayuh ' a conclusion induced on the cognition of a reality.' 
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But, whatever may have been the sense originally intended, 
and perhaps now lost, of the term in question, it is not impro- 
bable that it carried a reference, more or less obscure, to the 
radical independence of scriptural authority, which may be 
affirmed of Kapila. In the comprehensive spirit of all Hin- 
duism, it is true that he has frequent recourse to Yaidika 
vouchers* for subordinate articles of belief. Yet, in Bpite of 
this semblance of catholicity, it is obvious that the essentials 
of his system must be justified, if justified at all, rather by an 
appeal to rfeason than to revelation. The Sankhya, indeed, with 
all its folly and fanaticism, may, for a Hindu school of doctrine, 



Where Kapila's tenets are, in all likelihood, not alluded to, sdnkhya is said 
to mean bhagavat and sannydsa ; sankhya corresponding to kirtandtmikd 
bhaktih and samyag dtma-mati. Additional synonymes of the former, simi- 
larly employed, are bhakta, bhakti, jndna-nishtha, jndna-nishtha, jndnin, 
nishpdpa-purusha, sannydsin, s'uddhdntahkarana, and s'uddha-chetas. 

S'ankara A'charya; Gftd-bhashya : Ramanuja A'charya; Qitd-bhdshya : 
Surya Pandit ; Paramdrtha-prapd : S'ridhara Swami ; Subodhini : Madhu- 
sudana Saraswati; Bhagavad-gitd-gudh&rtha-dipikd : Kalyana Bhatta; Ra- 
sika-ranjani : Jayarama Tarkavagis'a ; Bhagavad-gttd-s&rdrtha-sangraha : 
Badananda Vyasa; Bhagavad-gttd-bhdva-prakds'a : Pais* dcha-bhdshya, by 
anon.: Kes'ava Bhatta; Gftd-tattwa-prakdsikd : Ramachandra Saraswati; 
Gitd-tdtparya-s'uddhi. 

Of these writers, Ramanuja, Madhusudana, Sadananda, and the anonym* 
pus author of the Pais'dcha-bhdshya, refuse to hear of there being any allu- 
sion, in the Gitd, to the system of Kapila. 

Adwaitananda, in his Brahma-vidydbhara^ia, an expositorial work connected 
with the Aphorisms of the Vedanta, suggests that the word panchavins'ati, 
adduced from the sacred writings as demarking the number of the Sankhya 
principles, may intend 20 % 5 instead of 20 + 5. In disproof of this 
conceit, see one of the Sanskrit extracts at p. 2, supra ; and the Mahdbhd- 
rata, XII., passim, but, particularly, chapters 307, 303, 309. 

* These citations from the Vedas can hardly be referred to a politic affecta- 
tion of orthodoxy ; to the quieting, on easy terms, of the misgivings of the 
unwary. The Jamas, who go the length of openly denying the divine origin 
of the Vedas, and who repudiate their authority generally, yet admit it when 
reconcilable with their own tenets. As. Res., Vol. XVII , p. 248. 
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be allowed a fair share of circumspection. In its dogmatism it 
has restricted itself, for the most part, to the supersensuous, a 
phrase too frequently convertible with the indeterminate. It 
would, accordingly, often have been difficult to demonstrate that 
it was not in the right ; and it has signified nothing that it was 
in the wrong : the Hindus never having been known to approve 
themselves, ethically, any worse for their atheism than for their 
theism. What is more, the scrupulous vagueness with which it 
touches on the subject of matter, is, surely, something in its 
favour. It may have gone widely astray in the cloud-land of 
metaphysics \ but it offers few parallels to the puerile hylology 
of the NyaVa. It may contravene the spiritual intuitions of 
humanity ; but it has rarely called down the gods from Olympus, 
to move the derision of modern science. Other praise of the 
S£nkhya than this, would, however, scarcely consist with the 
exactions of just criticism. On the assumption that it has come 
down to us legitimately elucidated, it is next to impossible, not- 
withstanding its fantastic show of method, to trace, in it, a single 
vestige of consistency. As apprehended in the present day, 
correctly or incorrectly, it must, in short, be ranked, with every 
other, even the most perspicuous, scheme of atheism, as little 
better than a chaotic impertinence.* 



* The notion that the existence of God is susceptible of dialectic demon- 
stration, has been surrendered; in later times, by most Christian theologians 
of any credit : it now being, more ordinarily, maintained that our conviction 
of deity, on grounds apart from revelation, reposes solely on original 
consciousness, antecedent to all proof. The idea of God must, indeed, 
necessarily be postulated as the basis of all human speculation. See Hagen* 
bach's History of Doctrines, passim. 

Kant declares that the various objective arguments for the establishment 
of theism, may be reduced to the teleological, the cosmological, and the 
ontological. All these, I am told, have been urged, by the Hindus, in 
combating the Bauddhas, the Mimansakas, and the Sankhyas. But further 
investigation would be requisite before I could produce these arguments, as 
employed by the Brahmans, with any approach to a complete exhibition. 
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Indistinct allusion seems to be made, by the author of the 
S&nkhya Aphorisms, to anterior* cultivators of the atheistic 
philosophy, and, in so many words, to ' venerable preceptors'f 
of the theory. Of the latter, SanandanaJ alone is specified by 
name, and once only : but, equally with all the authorities less 
distinctly commemorated in company with him, his writings, if 
he ever wrote, have long been forgotten. Panchas'ikha, though, 
like Sanandana, expressly mentioned, is yet denied his honour- 
able designation. On the first occasion§ where his opinion is 
reported, it is noted with disapprobation > and, in the sole 
remaining instance || where it is brought forward, it is dismissed 



No one of these arguments makes more directly against such atheism 
as that of the Sankhya, than the cosmological proof, or, rather, para- 
logism; it having been shown to be built on a logical fiction. This 
argument is admirably put by Diodorus of Tarsus, who lived in the fourth 
century : 

* * el 84 Ttq ayivr/rov Xeyot avrtav rqv rpoirrjv, to iranw dSwarwreooi/ 
clo-aycr Tfxmrj yap iratfos eortv apxfywov, ica! ovk ai> tis cwroi Tp<nrrp 
avapxov kcll owTOfuos cwrciv, t&v <ttoi\€Lusv kou twv c£ avrwv £<oaw tc kol\ 
crmpArwv fj Trawo^os rpoTrq, kcu twv o^/xcww koi ^pwyxarwv #cal twv 
a\Xo)v irouyrrjTtav 17 iroucCkt) 8ca<£opa, fwvov ovxji (favrjv a<f>Lrjcn, fJLrjrt 
aycinfrov fwyrc avroparov vo/u£civ rbv Kooyxov, prff av avpovonp-ov, €>cov 
&€, avrois kcu to ctvat kcu to €$ €ivai irapaoyoiiwov, <ra<lnte eiSerai kcu 
d3toTOKTo>$ brurraaOai. Photii Bibliotheca, ed. Bekker., p. 209, b. 

* * * * for change is an incident that has a beginning ; and one would 
never speak of change as without a beginning. And, to be summary, the 
all- wise Change of the elements, and of the thence arising animate beings 
and bodies ; and the intricate diversity of forms, and colours, and other 
properties; all but give forth an articulate voice, telling us not to think of 
the universe as unoriginated, or self-actuated, or, yet, without a Providence ; 
but to know of a truth, and to be unhesitatingly assured, that there is a God, 
who endowed them with both being and excellent being. 

* III., 41. t A'ckdrydh : V., 31. J VI., 69. 4 V., 32. 

|| VI., 68. Vedanti Mahadeva, annotating V., 32, infers, simply from 
the name of Panchas'ikha being given in the singular number, that 
Kapila purposes to mark him as a separatist. The singular must, then, be 
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with an air of sufferance rather than of approval. Of Sanandana 
nothing is known further than that he is classed among the 
mind-engendered progeny of Brahmfi.* Panchas'ikha is usu- 
ally described in the same enigmatical terms :f but the Mahd- 
bhdrata% also speaks of him as haying had a human mother, 
Kapila; and it assigns him to the line of Par&s / ara.§ 

The S&nkhya philosophy is, nevertheless, ascribed, by indi- 
genous tradition, to Kapila, || the putative author of the atheistic 
sentences, the Sdnkhya-sutra^ and Tattwa-samasa ; though the 



taken to indicate, as compared with the plural, an inferior degree of respect. 
But Sanandana, though dignified with the title of d chary a t is yet spoken of, 
by Kapila, in the singular number. Mahadeva's words are : inrfiw 
*^^T HT*nri?rfMfr I It may, however, be doubted whether 

the use, in Sanskrit, of the pluralis majestaticus be of any antiquity, not- 
withstanding Sayana A'charya's opinion to the contrary. See Professor 
Wilson's Translation of the Rig-veda, Vol. L, p. 201, foot-note. 

* See note at p. 15, infra. t See the same note. 

t XII., 7895. At XII., 7886, of the same work, it is said : 

*f*ni *t$jt* *oifw* rarrafinH 

' I can imagine that he whom the Sankhyas call Kapila, the mighty sage, 
the patriarch, is, in person, under this form, exciting our admiration.' 

Such is the unmistakable sense of the couplet ; and so thinks Nilakantha 
Chaturdhara : * vft^J I ifT THAwf^*! I 1C?srfic«W]^ ini^TO I 
Yet Professor Wilson understands the meaning to be, that Panchas'ikha is 
here "named.... Kapila." Sdnkhya-kdrikd, p. 190. Dr. Weber repeats 
this mistake : " als auch Kapila heisst." Indische Studien, Vol. I., p. 433. 

§ Janaka, chieftain of Mithila, and disciple of Panchas'ikha, says : 

fin&H **f»i*«rs ftp* *T*H*WP I XII., 11875. 
|| In only a single text that I know of, is the Sankhya imputed to S'iva : 
Mahdbhdrata, XII., 10388. At the same place, the Yoga also is said to have 
originated with this divinity. 

% Swapnes'wara, acquainted as he was with the aphorisms of Panchas'ikha, 
attributes to him the Sdnkhya-sutra also. He accounts for its bearing the 
title of Kdpila, by the circumstance that Kapila initiated the Sankhya tradi- 
tion as set forth in these aphorisms. By way of illustration, he adduces the 
C 
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accuracy of this assignment rests, it seems probable, on no better 
evidence than the fact, that such treatises of atheism as existed 
prior to those attributed to Kapila, being superseded by his own 
more developed, or less incongruous, enunciations, were con- 
signed, at an early period, to oblivion. 

But it does not seem imperative to include, among these 
ancient productions, the works of Panchas'ikha also.* Even 
conceding that Panchas'ikha, conformably to the ordinary ac- 
count of him, was a disciple of A 7 suri,t who is, in turn, said to 
have studied under Kapila ; J yet the measure of a scholastic 



notorious appropriation to Manu, of the code of laws set forth by Bhrtgu. 
His meaning is, that Kapila only propounded the matter of the Sdnkhya- 
sutra, whose present shape is due to Panchas'ikha. He may, then, be sup- 
posed to set to the account of humility, the absence from Panchas'ikha's 
name, in the Sankhya Aphorisms, of the honorific title of A' chary a. 
Against this it might be argued, that a saint so lowly would be likely to 
mention, at least a few times, the name of the leading rabbi of his 
school. Yet, on the contrary, be refrains from all mention of Kapila, 
while he twice speaks of himself. But, in justice to Swapnes'wara, it should 
be added that he gives what is repeated above, as nothing but rumour. His 
words are : TOftc** ^/WTT ^ImficflW I ^rrfwfafir *fafWf WT- 

* Colebrooke judges otherwise. Speaking of the Sdnkhya-sutra, he says : 
" It is, avowedly, not the earliest treatise on this branch of philosophy : 
since it contains references to former authorities, for particulars which are 
but briefly hinted in the sutras; and it quotes some by name, and, among 
them, Panchas'ikha, the disciple of the reputed author's pupil : an anachron- 
ism which appears decisive." Miscell. Essays, Vol. I., p. 232. 

t Mahdbhdrata, XII., 7890, 7895. Elsewhere, Panchas'ikha is spoken 
of as having been instructed, with Jaigishavya, by Kapila himself. Kurma- 
purdna, first section, chapter 9, s'loka 119. See, also, the note at the foot 
of page 16, infra. 

% Bhdgavata-purdna, I., 3, 11. Also : ^^fa^T* f^T^f^Tl^f^n^ 
^T^T^WT^TO T^TP5TT^T$ fa^ffre^T^rre rP3T ST*T^I Vyasa: Prf- 
tanjala-bhdshya, I., 25. Notice will be taken, in a subsequent page, of the 
discrepant explanations of the term ddi-vidw&n, in this passage. But the 
commentators are unanimous in understanding, by paramarshi, Kapila. 
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descent has no essential correspondence to that of a natural ge- 
neration. More especially, the position that Kapila takes ac- 
count of his own literary successor at the second remove, may be 
granted to offer but little violence to probability, if we simply 
suppose that the sage originally disseminated his tenets orally, 
and that they had undergone modification at the hands of 
sectaries from his proper school, before he committed them to 
a written form.* 

Panchas'ikha is known, by scanty fragments, as the author 
of a collection of philosophical aphorisms.t One other perform- 



* As an ungrateful alternative to silence, I have thus attempted to reduce 
to harmony, materials, in themselves, at first appearance, rather intractable ; 
but which present, it may be, a distorted reflex of historical verity. 

As the first step in dealing rationally with the mind-born sons of Brahma, 
we must consider them as brethren, not as brothers. But, rather than 
depart, in favour of common sense, from the strictest letter of the theogo- 
nies, I have found the pandits disposed to fall back on their grand solution 
of all difficulties as to time, space, and individuals, the transparently indolent 
dogma of cyclical renovations of mundane events. These iterations admit- 
ting of an indefinite number of changes as to particulars, any body may, at 
last, be every body ; and it thus becomes a very easy matter to make light 
of ordinary chronological sequence. 

t A single one of them is given, as such, in Vyasa's Pdtanjala-bhdshya, 
I., 3 : ^ibf UlfrK^ <ST**U Kshemananda, in his notes on the 

Tattwa-samdsa, twice quotes this as a sutra ; and Vachaspati Mis'ra, Vijnana 
Bhikshu, and Nagoji Bhatta, consent in assigning it to Panchas'ikha, 

In Vyasa's Pdtanjala-bhdshya we find, at II., 13 : ^TW Wft> 

mHHHlMJHl ! ^rfr^lfir I Of this passage, which is un- 

characterised, by Vyasa, except as being by Panchas'ikha, the Sdnkhya- 
tattwa-kaumudi cites the words *sfv*iT! ^TOTWT* I Swap- 

nes'wara, in his annotations on the Kaumtidt, still dissecting, says that 
the first three of these words form one aphorism, and the remaining word, 
another. 

So much for Panchas'ikha's stitras ; and it may be questioned whether 
c 2 
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ance, if not two, is likewise imputed to him ; and he, perhaps, 



any more samples of them are forthcoming, notwithstanding Colebrooke's 
assertion that they " are frequently cited, and by modern authors on the 
Sdnkhya." Miscell. Essays, Vol. I., p. 233. 

The next work recorded as by Panchas'ikha, is metrical ; unless, indeed, 
as is quite possible, the longer extracts, to be given after the following 
couplets, belong, with one or more of them, to a treatise mixed of prose 
and verse. 

This couplet is quoted, by Vijnana Bhikshu, in his Vijndndmfita, with the 
following introduction : fafatf ijnj UrS^T^ ?T^TO*fTOTO*rnil ^f»^TT^T^:| 
This is the best voucher I have for advancing that Panchas'ikha commented 
on the Tattwa-samdsa, of which the words ftftwriirWJ do really constitute a 
topic. This couplet is again quoted, partially, by Vijnana, in his Yoga-vdrtika, 
as well as in Bhava Ganes'a's YogSnus'dsana-sutra-vritti ; and in full, by 
Kshemananda on the Tattwa-samdsa, in the Sankhya-krama-dipikd, and by 
Bhava Ganes'a in the Tattwa-ydthdrthya-dfpana. Various readings of it 
are : ddau for ddyas; hi for tu; vimoksho for tu moksho j kfitsna for krich- 
chhra ; and kshayah for kshaydt. 

Bhava Ganes'a, in his Yogdnus'dsana-sutra-vfitti, refers the stanza just 
given, directly to Panchas'ikha; but the same author, in his Tattwa-ydthdr- 
thya-dipana, introduces these verses, and the three eouplets following, by 
expressions importing that they were borrowed, not from, but through, 
Panchas'ikha. 

«i*t fn* ^ifa 3^ *n^i ^tto* 1 

Variants : yatra-tatra for yatra-kutra ; ratah for sthitah ; and mund( jati 
s'ikH and s'ikhi mtfydijatf for jati mundi s'ikhi. 

SfT8T?T«T jj ^^iT TOT * YTfTOf ^ I 

Variants : prdkritena cha for prdkritena tu; and baddho 'yarn tu nigadyate, 
baddho ndnyena muchyate, and bandho 'yam cha nigadyate, for baddho 
jantur vivartate. 

Variants: chatwdri for tattwdnij swarvpair for swarupdni ; pdpo for 
papmd 2 and bhujyate for yujyate. 
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descanted on the theistic Sankhya as well as on the atheistic. 



Now, these three couplets and that preceding them, the first and the third 
as acknowledged quotations, are also found in the Sdnkhya-krama-dtpikd. 
The last two are cited both there and in the Sdnkhya-sutra-vivaraiia. 
The first has been spoken of above; and the second is in Kshema- 
nanda on the Tattwasamdsa, and in Gaudapada on the Sdnkkya-kdrikd. 
It is, besides, observable that Bhava Ganes'a does not quote a syllable as 
derived through Panchas'ikha, that does not occur in the Sdnkhya-krama- 
dipikd. There is, accordingly, a presumption that Bhava Ganes'a took these 
passages from this work, and under the impression that it was by Pancha- 
s'ikha ; and this suspicion is strengthened by the second exordial stanza of 
the Tattwa-ydthdrthya-dipana, where its author clearly enough claims to 
have consulted Panchas'ikha on the Tattwa-samdsa : 

*tt*pi%w: grew irmmi^twn i 

The attribution to Panchas'ikha, of the Sdnkhya-krama-dipikd, if ever 
actually maintained, would at once be invalidated by indicating the fact, 
that mention of Panchas'ikha is made, in the work itself, supposed free from 
interpolation; and in such a manner, namely, with the title of dchdrya, as to 
differentiate him from its author. 

The passages extracted below have, in every case, the guarantee of good 
authority for their being by Panchas'ikha. They are given, in the first 
instance, by Vyasa, in his P&tanjala-bhdskya, anonymously : but three of 
Vyasa's commentators ; Vachaspati Mis'ra, in the Pdtanjala-sdtra-bhdshya- 
vydkhyd; Vijnana Bhikshu, in the Yoga-v&rtika ; and Nagoji Bhatta, in the 
Pdtanjala-sutra-vritti-bhdshya-chchhdya-vydkkyd ; testify, one, or all, to their 
authorship. As for the passage at II., 22, Vachaspati merely says that it 
is by dgdmin, an authoritative sage ; but the two other scholiasts declare it 
to be by Panchas'ikha. 

wrw i I., 36. 

This passage is quoted and expounded by Kshemananda also, in the Nava- 
yoga-kallola. 

**irar wire^mro fin^f ^ I n., 5. 

W^if | II., 6. 
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By the prevalent suffrage of mythology, Kapila* is reputed 
^rorwf^ , ^ ^ 

^rfawranimi II., 17. 

^Tfia^ift^TirT^^^T^^T^^ir j^mn^ y? i II., is. 

f^ti -imi fir i xwrq wiH^d^iimjuwin *fireiK*r^rTTin^?reT *f%?- 
, wrPffireT f% "*r 5 f < #*# i w i *i 5 i II., 20. 

^fiS *nft^ii nrnr« nnnmuMifk : i II., 22. 

^m fd w ^T ^nrfinc^ *k«*k* fVT«w ^nrwifa «5rfint^; ^ $w. 

nr*: far*w vnrn^pr ^wrer T<*ifa ^Tr <r^i <ro *h^^tot ?$w^f i 

III., 13. * 

g^n^qi+nw refinir *3*f wf?f i in., 40. 

Little can safely be conjectured with regard to the character of the work or 
works from which.these sentences were collected by Vyasa. They may be text ; 
and they may be commentary. Probably they are Sankhya; but, possibly, 
they pertain to the Yoga. That Panchas'ikha treated of other subjects 
than the Sankhya, may be inferred from a remark of Vijnana Bhikshu's : 

Yoga-vdrtika, I., 25. 

* The more ordinary mdnasa, or mind-begotten, sons of Brahma vary, as 
specified in different Puranas, from seven to more than twice that number; 
"but," as Prof. Wilson remarks, "the variations are of the nature of addi- 
tions made to an apparently original enumeration of but seven, whose 
names generally recur." Vishnu-purdna, p. 48, note 2. One such group 
is made up of Marichi, Atri, Angiras, Pulastya, Pulaha, Kratuand Vasishtha; 
the well-known ' seven Rishis.' Mahdbhdrata, XII., 7570 and 13075. This 
list is modified, in the same book of the Mahdbhdrata, 7534-5, by the 
substitution of Daksha for Vasishtha: and, at 13040, by the addition of 
Manu ; thus increasing the aggregate to eight. But, however eked out by 
Pauranika liberality, it is not this catalogue of Brahma's mind-born pro* 
geny that is to furnish us with Kapila. 
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to have been a son of Brahmfi ; but he is otherwise described as 



Prof, Wilson once wrote as follows : " The founder of the Sdnkhya philo- 
sophy is named Kapila ; who, as one of the seven great Rishis, is one of the 
sons of Brahma. There are other accounts of his origin ; but none more satis- 
factory." Quarterly Oriental Magazine for Sept., 1825; p. 12. That 
Kapila is anywere styled " one of the seven great Rishis/' needs confirma- 
tion, for all the emphasis with which other accounts of him are here discre- 
dited. Nothing of this is to be found in the Translation of the Vishnu- 
purdna, 

Colebrooke,— Miscellaneous Essays, Vol. I., p. 229,— refers to Gaudapada, 
in proof of Kapila* s being ranked as "one of the seven great RUhis." 
Neglecting the collocation of the words in the passage quoted by Gaudapada, 
Colebrooke has turned subject into predicate. The citation runs thus: 
T?T R^T: snWT I ' These seven sons of Brahma were 

called great fUshis' 

Another group of kindred emanations likewise comprehends seven persons. 
In the Mahdbhdrata, XII., 13078-9, they are said to be Sana, Sanat-sujata, 
Sanaka, Sanandana, Sanat-kumara, Kapila, and Sanatana. In the passage 
quoted, in all likelihood from some Purana, near the commencement of Gauda- 
pada's commentary on the Sdnkhya-kdrikd, Kapila still appears, but as intro- 
ducing several accredited Sankhya doctors, to the extrusion of as many of his 
former associates : the list now standing thus ; Sanaka, Sananda, Sanatana, 
Asuri, Kapila, Vodhu, and Panchas'ikha. In the tarpana, or propitiation-ser- 
vice, of at least one school of the Veda, that of Madhyandina, the same per- 
sons are invoked, and in the same order, except that the names of A'suri and 
Kapila are transposed. See Colebrooke's Miscell. Essays, Vol. I., p. 144. In the 
Padma-purdna, latter section, Vi$hi}u-vyuha-bheda-varnana chapter, 14, 15, 
with other changes, Kapila himself makes way for another ; the set now con- 
sisting of Sanaka, Sananda, Sanatana, Sanat-kumara, Jata, Vodhu, and Pancha- 
s'ikha. See As. Res. Vol. XL, p. 99. The Kurma-purdna> former section, chap. 
VII., 18, 19, with additional alterations, reduces the seven to five ; Sanaka, 
Sanatana, Sanandana, RCirti (Rudra ?), and Sanat-kumara ; whom it qualifies as 
great Yogis. The first three and the last of these five hold, apparently, pecu- 
liar eminence in the family of Brahma ; since from them, according to Gauda- 
pada on the forty-third Kdrikd, originated, severally, virtue, knowledge, dis- 
passion, and irresistible will. The names of these four also occur, unaccom- 
panied, as if they were to be regarded as representative, at III., 12, 3, of the 
Bhdgavata-purdna. 
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an incarnation of Vishnu.* He is also recounted to have been 



Sananda and Sanandana are, doubtless, prosodial varieties of the same 
name ; and Jata seems to be put, by metrical licence, for Sanat-sujata. 

In the Kurma-purdna, latter section, V., 18, parts of the two classes of Brah- 
ma's mental sons, several new characters being added to the first, are named 
together, thus : Sanat-kumara, Sanaka, Bhrigu, Sana tana, Sanandana, Rudra, 
Angiras, Vamadeva, S'ukra, Atri, Kapila, and Marichi. But it is worthy of ob- 
servation that this Purana plainly distinguishes the second class, as to origin, 
from the first. What is evidently intended for the first class, is detailed, at 
VII., 35 — 39, of the former section, as made up of Daksha, Marichi, Angiras, 
Bhrigu, Atri, Dharma, Sankalpa, Pulastya, Pulaha, Kratu, and Vasishtha ; 
and the generation of these individuals, as there given, is very different from 
what it is in any of the accounts rendered by Prof. Wilson. See Vishnu- 
purdna, p. 50, note. For instance, the first and the last four are derived, 
respectively, from Brahma's prdna, uddna, vydna, apdna, and samdna. See, 
for these terms, Colebrooke's Miscell. Essays, Vol. I., pp. 356 and 374 ; also 
the Sdnkhya-kdrikd, p. 103. At X., 84, of the same section, the whole 
eleven are denominated Brahmas; and Brahma is stated to have created 
them by his power as a Yogt. See, also, Vishnupurdna, p. 49. 

Further particulars of interest occur at X., 122 — 125, of the latter section 
of the Kurma-purdQa. Sanat-kumara is here said to have instructed Sam- 
varta; and he, Satyavrata: Sanandana, Pulaha; and he, Gautama: Angiras, 
Bharadwaja : Kapila, Jaigishavya and Panchas'ikha : Sanaka, Paras'ara ; 
and he, Valmiki. This Purana is related, at its conclusion, to have been 
transmitted from Brahma as follows. Brahma communicated it to Sanaka 
and Sanat-kumara; Sanaka, to Devala; Devala, to Panchas'ikha; and Sanat- 
kumara, to Vyasa. 

There is, clearly, no countenance, in the analogy of the Hindu hagiogony, 
for the else plausible surmise, that a complete history of the mdnasa sons of 
Brahma, might, if recoverable, possibly go to show that the term by which 
they are known, may originally have borne a less mystical signification than 
that of mind-born. Its intention could never have been to discriminate the 
literate portion of the Brahmanidae from their less learned kinsmen. 

* Mahdbh&rata, III., 1896 and 8880. Rdmdyana, I., 41, 2—4 and 25. At 
I., 41, 2—4, Kapila' s destruction of the sons of Sagara is predicted. Padma- 
purdna, latter section, VMnu-vyuha-bheda-varriana chapter. Vishnu-purd- 
na, p. 377* Bhdgavata-purana, 1 , 3, 11 ; where Kapila stands the fifth of the 
twenty-four incarnations of Vishnu. See, also, at p. 6, supra, the verse from 



Digitized by Google 



17 



born as the son of Devahuti ;* and, again, is identified with one 
of the Agnis, or fires.f Lastly, it is affirmed that there have 
been two Kapilas : the first, an embodiment of Vishnu ; the 

the Mahdbhdrata, XIII., 7006, with S'ankara A'charya's commentary. See,: 
further, the passage at p. 10, supra, quoted in Vyasa's P&tanjala-bhdshya. 
The later commentators on this work, Vijnana Bhikshu and Nagojl Bhatta, 
understand the word ddi-vidwdn, or ' primeval sage/ to mean, here, Vishnu. 
Vachaspati Mis'ra, though recognising Kapila as an incarnation of Vishnu, 
considers * primeval sage' to refer to the former, reappearing on earth 
after absorption into the divine essence. The remainder of Vachaspati' s 
remarks are not very intelligible ; or else my MSS. are corrupt. 

Schlegel, in his note on the Rdmdyano, I., 41, 3, remarks : " De hoc Vish- 
nus cognomine et munere non habeo quod expromam. Vix opus est monere 
plane hinc alienum est Kapilum, philosophiae rationalis (sdnhhya) auctorem ; 
quamvis et hunc discipuli nimis ambitiosi numinis plenum, imo ipsum in 
mortali corpore praesentem Vishnum fuisse iactaverint. Quam opinionem 
innuit auctor Bhagavad-yitae, Lbct. X., 26." It must now appear that the 
notion which Schlegel here dismisses so peremptorily, is much better fortifi- 
ed, by mythology, than he, to all appearance, apprehended. 

* Bhdgavata-purdna, II., 7, 3; and III., 33, 1. The birth of the sage, 
and of his nine sisters, is here said to have taken place in the house of Kar- 
dama, the husband of Devahuti, who is called Kapila's mother. Kapila'a- 
father, according to this account, must be Kardama ; as there is no hint of any*, 
thing like a miraculous conception. Kapila, as here described, is, neverthe-* 
less, regarded, by some, as having afterwards become an incarnation of Vish- 
nu. Kardama, if not one of Brahma's mind-born sons, was, at all events, 
a prqjdpati, or "patriarch." VishQu-purdpa* P- 50, note. 

In Colebrooke's Miscell. Essays, Vol. I., p. 230, Devaduti is, of course, a 
misprint for Devahuti. Yet Lassen has adopted the former reading. In- 
dische Alterthumskunde, Vol. I., p. 832. 

Mahdbhdrata, III., 14196—7. 
It is the last line of these couplets which, with the exchange of sdstra 
for yoga, is cited at p. 232 of the present work. The ' self-styled Vedanti,' 
by which epithet Vijnana there denounces some unnamed author, for holding 
D 
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other, the igneous principle in human disguise.* It must be 
acknowledged, in short, that we know nothing satisfactory con- 
cerning Kapila; the meagre notices of him that are producible 

that the Sankhya Kapila was an incarnation of fire, has hitherto eluded my 
quest. 

Prof. Wilson, alluding to this text, of whose source he was unapprised, 
pronounces, touching the identity which it authenticates, that " there does not 
appear to he any good authority for the notion and adds, immediately 
afterwards t " Kapila is a synonyme of fire, as it is of a hrown, dusky, or 
tawny, colour ; and this may have given rise to the idea of Agni and the sage 
being the same/ 9 Sdnkhya-kdrikd, p. 188. See, also, Colebrooke's Miscell. 
Essays, Vol. I., p. 230. But it seems just as likely that the conception 
owed its origin to the fabled combustion, by Kapila, of the sons of Sagara. 
Mahdbhdrata, III., 8881. Also see As. Res., Vol. III. pp. 349, 350; and 
Vol. VI., p. 478. 

For Wilford's wild speculations in which he identifies Kapila with Enoch, 
see As. Res., Vol. VI., pp. 473-4. 

■ * I quote at length, as the following passage will, in a subsequent page, 
again come under consideration : 

wfiri **wr « w^tiflj yyi ift^TOTTfit $^s»ir*w* j^n i 

Sarvopak&rityi, ad init. 

S'ankara A'charya, in the S'drtraka-mfmdnsd-bh&shya, I., 2, 1, also de- 
clares for two Kapilas. Implicitly following the Rdm&yana, he considers the 
Kapila who destroyed the sons of Sagara, to be an incarnation of V&sudeva 
or Vishnu ; but he denies the origination, or revival, by him, of the atheistic 
system. Acknowledging another Kapila, him of the Sankhya, he makes, 
however, no attempt to ascertain him. The Ehdgavata-purdQa, IX., 8, 13, 
flatly denies that this Kapila could, with his gentle nature, intentionally have 
slain the sons of Sagara. Yet it makes no doubt that Jhey were destroyed by 
fire issuing from the body of the incensed ascetic, independently of his volition. 

S'ankara A'charya, commenting on the word Kapila in the S'wetdsfwatara- 
upanishad, V., 2, proposes two interpretations of it. By one of them it is 
violently made to intend, as a lame synonyme, Hiranyagarbha. Otherwise, 
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being hopelessly involved in uncertainty, and inextricably em- 
barrassed by fable. Yet it may be credited, with but little hesi- 
tation, that he was something more substantial than a myth ;* 
and there seems to be tolerably good ground for receiving, as an 
historical fact, his alleged connection with the S&nkhya. 



since primogeniture among created beings is found ay erred of both Kapiia and 
Hiranyagarbha, they are, to save scriptural consistency, concluded to be one 
and the same. On the other interpretation, the person named in the text 
is Kapiia of the Sankhya, a partial incarnation of Vishnu. For the quali- 
fication of him as such, some unspecified Purana is adduced. S'ankara adds 
that the other Kapiia is celebrated in the Mufgaka-upanishad. This states 
ment is, however, made inadvertently, since no mention of him occurs there. 
S'ankara probably quoted, after the ordinary reckless Indian fashion, from 
memory. Dr. Roer has somewhat misrepresented S'ankara, in making him 
cite suicidally the Purana above referred to. It is vouched, and pro- 
fessedly so, not to corroborate the first identification of Kapiia, but to eluci- 
date the second. Neither, in this quotation, is Kapiia, " to praise him," 
" identified with Hiranyagarbha." See Bib. Indica, Vol. XV., p. 62. 

It may be observed, generally, that, in conformity with Hindu usage, none 
but the figment of one's special idolatry, is glorified as a plenary incar- 
nation. 

Kapiia, in the Mahddeva-sahasra-ndma-stotra, Mahdbhdrata, XIII., 1211, 
is an epithet of Siva; and expresses, as indicated by the context, ' tawny.* 

In an inscription translated by Colebrooke, there occurs the word kapila\ 
which, he observes, " probably is fire, personified as a female goddess." [sic] 
Miscell. Essays, Vol. I., p. 300, last line; and p. 304, foot-note no. 21. It 
remains to be shown that the word ever means fire. In this place it bears, 
undoubtedly, the sense of ' a red cow ;' from circumambulating which, great 
merit is supposed to be acquired. " A red one] Kapiia : When applied 
to a cow, this term signifies one of the colour of lac-dye, with black 
tail and white hoofs." Colebrooke's Two Treatises on the Hindu Law of 
Inheritance, p. 131, second foot-note. For kapUd in this acceptation, see 
the Mahdbhdrata, XIIL, 2963, 3535, 3596, 3703-4, 3744, 3764 ; and, on 
the subject of circumambulating a cow, see the same poem, XIIL, 3436 
and 3794. 

* Colebrooke comes to a different conclusion. " It may be questioned,** 
he says, " whether Kapiia be not altogether a mythological personage, to 
whom the true author of the doctrine, whoever he was, thought fit to ascribe 
D 2 
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The larger of the works presumed to be by Kapila, is com- 
prised in six books of sutras* or aphorisms, which, as ordinarily 



it." Miscell. Essays, Vol. I., p. 231. But the Makdbhdrata, in spite of its 
alloy of fiction, sufficiently attests, it would seem, the reality of the sage ; 
and the S&nkhya-sutra and Tattwa-samdsa may he pseudonymous, without 
vacating the existence of Kapila, or his character of originator, or early 
promulgator, of hylotheistie doctrines. 

In the Padma-purdpa, latter section, Gaurt-varnana subdivision of the 
Kumdra-tambhava chapter, Kapila is said to have dwelt in the village of 
Kalapa. Further particulars regarding this personage can, doubtless, be ob- 
tained, if the Kapila-upapurdiM, whieh is named in the Kurma-purdna and 
elsewhere, be still extant. The Kapila-sanhitd may be the same. See the 
Sanskrit Catalogue of the library of the As. Soc of Bengal, p. 72. At 
p. 26 of this Catalogue occurs the name of Kapila-smriti, or legal institutes 
of Kapila. A work descriptive of certain places of pious resort, and another 
on naval astrology, attributed to Kapila, have been found in the Peninsula. 
Mackenzie Collection, Vol. I., pp. 65 and 262. 

* Colebrooke — Miscell. Essays, Vol. I., pp. 231, 232— unhesitatingly 
applies the title of Sdnkhya-pravachana to these sutrasj but adds — ibid,, 
p. 232 — that it " seems to be a borrowed one : at least, it is common to 
several compositions. It appertains to Patanjali's Yoga-s'dstra" Undoubt- 
edly it is borrowed ; and I am disposed to date its use in question only from 
Vijnana Bhikshu. Apart from the writings of this author and of his fol- 
lowers, I have nowhere met with the employment of Sdnkhya-pravachana in 
place of Sdnkhya-sutra, save in the postscript to Aniruddha's commentary, 
and in that to its abridgement by Vedantt Mahadeva. But the epigraphs to 
Indian manuscripts are known to be, so generally, the work of copyists, that 
the adverse evidence of these two seeming exceptions may, very allowably, 
be neglected. 

With regard to the meaning of the term Sdnkhya-pravachana, whieh forms 
part of the title of the present publication, M. Saint-Hilaire could not have 
done better than consult our commentator; whose explanation of it he seems, 
however, to be unacquainted with. At p. 5 of his Premier Memoire sur le 
Sankhya, he translates these words by " Preface ou Introduction au Sankhya." 
Sooth to say, this would be a strange sort of name for a complete dogmatic 
enunciation, by any philosopher, of his own theory ; especially if, as happens 
with the Sankhya, the theory leaves almost no room for legitimate evolution. 
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read, amount to five hundred and twenty-six.* Its fourth book 
is chiefly made up of proverbial sayings and brief hints of 



Mistaken as Vijnana probably is, in arguing that the Tattwa-samdsa not 
only preceded the Sdnkhya-sutra, but formed its germ, there is no ground 
to mistrust his etymological analysis of the word pravachana as here used. 
At p. 7 of the present work, he explains it by prakarshena nirvachanam 
'detailed exposition;' and, at p. 110, by prapancha ' explication.' Its im- 
port is, therefore, interpretation. 

Vijnana, in the Pdtanjala-bhdshya-vdrtika, 1st adhy&ya, ad fin., again 
defines the term sdnkhya-pravachana — as the proper name, according to 
Vyasa, of the Yoga Aphorisms — by words expressing ' detailed exposition 

Bhatta, in his Pdtanjala-sutra-vritti-bkdshya~chchhdyd-vydkhyd, silently tran- 
scribes Vijnana's derivation : WTVJWT^«r«i g WTC^fflTCfr 

Had M. Saint-Hilaire not permitted his dependence on Colebrooke to su- 
persede reference to Vijnana, he would have found that, on the statement of 
the latter, the Sdnkhya-pravachana came after the Tattwa-samdsa ; and that 
neither of them is described as standing to the other in a relation similar to 
that of preface. Further on I shall take up this point again. 

* That is to say, in the six books, 164, 47, 84, 32, 129, and 70, respec- 
tively. As for this enumeration, even if it had not the support, by express 
declaration, of annotators, yet the tenor of their scholia would, in general, 
authorize it with sufficient distinctness. But it is expressly supported, by 
notation, in all the copies of the pure text that I have consulted, and in most 
of the MSS. of Vijnana's commentary and of Nagoji Bhatta' s abstract of 
it, that I have collated. Aniruddha, and his epitomist Mahadeva, of whose 
works such MSS. as I have examined likewise have the aphorisms numbered, 
concur, essentially, in the forementioned distribution and aggregate. The 
only difference which they discover, consists in halving the 121st aphorism 
of book V. ; thus bringing out the sum total, 527. See p. 207 of the pre- 
sent publication, and p. 33 of its appendix. 

M. Saint-Hilaire, precipitately accepting, without diplomatic verification, 
the Serampore edition of Vijnana's commentary, and unvisited by any the 
least suspicion of its faultlessness, computes the Sankhya aphorisms, in the six 
books, at 156, 46, 76, 30, 122, and 69; in all, 479. See Premier Memoire 
sur le Sankhya, p. 6. The consequence, to his essay, of this want of circum- 
spection and research, is not very advantageous. Neither need one be sur- 
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legends, illustrative of Sankhya topics ; and its fifth is polemic, 
being devoted to a formal defence of the atheistic scheme. In 



prised that, leaning on the old edition of Vijnana, he should write thus . 
" Isvara Krishna, imbu des opinions de son temps, aurait pu pr&ter a Kapila 
des pens^es qui ne seraient pas les siennes." Ibid., p. 69. The result of 
the otiose confidence above animadverted on, may in part be gathered from 
the particulars about to be noted. 

In the edition received by our essayist, 1 , 61 is lost in the commentary ; and 
yet the 22d kdriM is, in good part, composed of it. With the same memorial 
couplet, VI., 32, also, is connected : but this aphorism, with most of the 
explanation of it, is omitted altogether. 

I., 87, which is degraded to commentary, fixes the number of the proofs 
admitted by the Sankhya, as stated in the 4th kdrikd. 

I., 1 18, which is in the same predicament with the aphorism last named, 
forms part of the 9th kdrikd. 

I., 141, similarly circumstanced, may be found embodied in the 17th 
kdrikd. 

L, 162, which is given as commentary, upholds the 62d kdrikd. 

M. Saint-Hilaire would have quoted II., 28, after the 28th kdrikd, had it 
not been omitted — with nearly all its commentary. 

He would, also, at p. 444, have cited III., 18 and 19, if they had not been 
printed as shreds of scholia. 

The 50th kdrikd receives support from III., 43, which is, likewise, dis- 
guised by small type. 

Commenting on the 54th kdrikd, M. Saint-Hilaire employs language which 
significantly implies the entire and unquestioning reliance on the old edition 
of Vijnana, which has above been alleged of him. His words are as follows : 

" Lecture 3, soutra 44 [48] : ' En haut, il y a predominance de la bonteV 

" Kapila ne va pas plus loin ; et apres avoir indique', comme on l'a yu* 
l'existence des trois mondes en n' indiquant que le monde des dieux oil regne 
la bont£, il ne dit point quelle qualite preMomine dans les mondes qui vien^ 
nent apres celui-la. II est probable que la Karika, en faisant pre'dominer 
I' obscurity dans le monde infe'rieur, et le mal dans le monde du milieu, se 
conforme a une tradition d£s longtemps recue ; mais, dans les axiomes du 
maitre, ce complement a peu prds indispensable de sa pens^e n' apparatt pas, 
et il n'en a rien exprime', pas meme par une de ces reticences qui lui sont si 
habituelles. II faut ajouter que le commentateur des Soutras, Vidjnana 
Bhikshou, ne s'est pas arrete d'avantage a la doctrine que nous retrouvons 
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addition to its special section of controversy, it, also, here and: 
there, prefers in direct terms, or else darkly points to, exceptions 



dans la K&rika, et qu'a la suite de Kapila il a omis de parler des deux autres 
mondes, places au-dessous du monde superieur. II se borne a dire que par 
' en haut' Kapila comprend le monde qui est au-dessus de la terre habitue 
par les mortels." Premier Memoire, &c., pp. 213, 214. 

The restoration of III., 49 and 50, which, with the explanation of them, 
do not appear in the Serampore impression of Vijnana, at once accounts 
for several items of the 54th kdrikd, and completely frustrates the criticism, 
just quoted, which our essayist ventures. 

III., 53, which is reduced to commentary, is repeated, mostly, in the 56th 
kdrikd. 

To illustrate the 68th kdrikd, M. Saint-Hilaire cites, instead of III., 56, 
which is omitted, the explanatory expansion of it. 

" Colebrooke a fait remarquer (Essays, torn. I., page 232) que les Sotitras 
attribues a Kapila mentionnaient le nom de Pantchasikha. Le fait est exact, 
et Colebrooke en tiraifc cette double consequence : d'abord, que les Soutras 
n'etaient pas de Kapila lui-meme, car il n'aurait pas cite* le nom de son dis- 
ciple; et, en second lieu, qu' il y avait pour le Sankhya des auterites ante- 
rieures aux Soutras, puisqu'ils invoquaient eux-memeB le temoignage d'un 
maitre plus ancien qu' eux. J' admets les deux consequences signages par 
Colebrooke. Mais il aurait du aj outer que la citation rapportee par lui se 
trouve dans l'avant-dernier soutra de tout le systeme. (Lecture 6, soutra 
68). A cette place, les interpolations ont 6t6 plus faciles certainement que 
dans le corps meme de l'exposition, et il est fort possible qu'une mail] 
&rangere ait glisse celle-ci a la fin de l'ouvrage. Cette simple indication du 
nom de Pantchasikha ne nous apprend d'ailleurs absolument rien sur la vie 
de ce personnage ; elle ne fait que consacrer le souvenir d'une de sqs doc- 
trines." Premier Memoire, &c, pp. 253, 254. 

Now, in the first place, the suggestion broached by M. Saint-Hilaire, that 
VI., 68, as being the penultimate aphorism of the S&nkhya-sutra, may, not 
improbably, be an interpolation, is weakened by the fact that it is followed 
by two aphorisms instead of one^ and his objection now lies, by his line of 
argument, more directly against the text commemorating Sanandana,— VI., 
69 ; — which, in his reading of Vijnana, is consigned to the notes. Again, 
J>oth he and Colebrooke failed to observe V., 32, which, likewise, in Vijnana, 
as received by the former, is. simply a scantling of commentary. The rest 
of M. Saint-Bilaire's reasoning, the bulk of which is, with such a lofty air 
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objected by a fictitious postulant, or protagonist ; appending, 
in antidote, the appointed solution of the difficulty suggested. 
In this procedure it is nowise singular among compositions of 
its order. Neither is it the only sample, in Indian literature, 
of an aphoristic treatise that possesses but slight pretensions to 
method. It abounds, moreover, in repetition. As compared 
with the aphorisms of the other philosophical schools, to those of 
the Sankhya may, however, with all their elliptical obscurity, 
be conceded no inconsiderable credit for the degree in which 
they define their own tenor. In this respect they present, 
indeed, an observable contrast to the sutras of the Vedanta, to 
go no further ; and the rationale of this contrast appears to be 
of no arduous discovery. As the creed purporting to repre- 
sent the Yedas constituted the established faith, a compendium 
of its dogmas could securely count on a dispensation from that 
punctual scrutiny which would inevitably attend the symbol of 
a schism.* To the first would be wanting certain inducements 

of patronage, avowedly adopted from Colebrooke, has been dealt with al- 
ready. See above, pp. 10, 11. 

Once more, our essayist would, in expounding the 57th karikd, have cited 
VI., 40, had it not, in the old edition of Vijnana, been accounted exposi- 
torial ; a part of the introduction to it being, there, put in its place. 

* Nttakantha Chaturdhara, in his Shaf-tontri-sdra, enumerates, as dstika or 
orthodox systems of philosophy, the Mimdnsd, Tarka, and Veddnta ; and, 
as ndstika or heterodox, the Chdrvdka, Saugata, and Arhata. The Tarka, 
of the first class, he subdivides into the Sdnkhya, Pdtanjala, Vais'eshika, and 
Nydya ; and the Saugata, of the second class, into the Sautrdntika, Vaibha- 
shika, Yogdchara, and Mddhyamika. 

Proceeding to particulars, this writer gives some account of a singular 
theory, additional to those above named, by one Mis'ra. As never having 
been alluded to by any European writer, it*may be thought not undeserving 
of a summary note. 

The most remarkable characteristic of this theory consists in the exotic 
innovation of doing away with the ultimate resolution into the primal cause, 
of matter and all subaltern forms of intelligence. The diverse allotment, 
to different mortals, of mundane fruition, in the case of original appearances 
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to precision, which could scarcely fail to weigh gravely with the 
other ; and, if acceptable in the gross, it might easily be entrusted 
to the easual care of expositors, for the redress of its laxities. 
As for the second, on the other hand, as anticipating every 
species of opposition, its compiler would industriously labour 
to diminish the chances of conflict, by, first of all, studying 
to avoid ambiguity ; and, further, the proselyte to a new belief 
would naturally be solicitous for a precise enunciation of the 
tenets he had received in return for those he had discarded. 
Accordingly, though the aphorisms of the Ved&nta may have 
been posterior to those of the S&nkhya, there seems good reason 
why the first should not have striven so strenuously as the other, 
against the hazard of misconstruction. That the latter is by 
no means so capable of various interpretation as the former, is 
incontestable. That it would prove to be so, might, perhaps, 
even be argued from the consideration that the S&nkhya has 
never, within historical knowledge, lapsed from unity; whereas 



on the stage of life, is referred, by it, to the influence of the face of the 
horoscope at conception and birth. The preeminently devout are, at death, 
translated to a place of bliss, and are thenceforth exempt from earthly vicis- 
situdes. Ignorant evil-doers are consigned, by divine messengers, to a 
region which is vaguely said to be inferior to paradise ; and their resurrection 
in this world, or other subsequent change of state, appears to be unprovided 
for. Conscious transgressors are tormented in the flames of Tartarus, till the 
beginning of a new cycle ; and are then reendued with their former bodies. 
With these persons, the deeds of the past life have, declaredly, a retributive 
efficacy. Such as presumptuously pretend to oneness with the Deity, — by 
whom the Vedantis are plainly signified, — suffer, in their subtile frames, the 
dolors of perdition, till the end of the current day of Brahma ; and are 
then ejected from their gross corporeal investments. This last expression is 
unintelligible ; and the text is, here, very likely, adulterated. 

Mis'ra, on the representation of his critic, lays claim to one or more 
Upanishads, a Purana, and the Udas'ardva-brdhmaxM, as lending colour to 
•his sentiments. Two branches from his proper school are hinted at ; their 
deviation from the heresiarch being intimated to hinge on the nature of 
the godhead. Nilakantha truculently retaliates the severity of Mis'ra to- 

B 
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the Ved&nta has notoriously ramified into several distinct and 
irreconcilable denominations.* 

As already remarked, besides the book of aphorisms just dis- 

wards Vedantfs, by denying to him and to his followers, every prospect of 
reaching the sphere of Brahma. He refuses them fellowship with the Hindu 
communion ; and reviles them, under the epithet of ' brutes of the Lord,' for 
impiously maintainiug that celestial blessedness is attended with a sense of 
selfhood. 

The bare title of Mis*ra is usually appropriated, I learn* to Vachaspati 
Mis'ra the jurist. Here, however, it may, possibly, designate the elder 
writer of the same name, the pneumatologist. As conducing to sustain this 
conjecture, I may mention a rumour, prevalent among the learned Hindus 
of Central India, that this writer, late in life, put forth a disquisition, believed 
to have perished, on incognisable matters generally ; in which, no doubt 
scandalizing the conservatism of his age, he evinced a marked disposition to 
think, within limits, for himself. At all events, the origination, on Indian soil, 
of a system that strikes at the very root of pantheism, is a phenomenon well 
worthy of remark. It may, indeed, almost be taken to imply an acquaint- 
ance with some religion of the West ; though, in teaching that creation, 
sentient and inert, proceeds from the Deity as a seed, it is evident that 
Mis'ra had not risen to the Christian and Muhammadan dogma of genesis 
without a material cause. His implied restriction to the human species, 
of a future life, is, also, a striking reduction of the range accorded, by 
most oriental nations, to the economy of metempsychosis. 

Of Nilakantha's Shaj-tantrt-sdra I have been able to procure only the 
fourth and last chapter, and but a single copy of this fragment. The trea- 
tise is in verse, with a prose paraphrase and a commentary ; the whole by 
the same author. It is said to have been written within the last century 
and a half. 

* Notwithstanding their fundamental disparity, a general similitude per* 
vades the Sankhya and the Yoga. In some of the earliest authorities they 
are, also, repeatedly mentioned in combination. Their interdependence, 
likewise, is incontrovertible. That the Yoga implies the existence of the 
Sankhya, does not require to be proved; and a reference to the Sdnkhya- 
sutra equally discovers that it contemplates not a few of the fanatical notions 
and practices detailed in the aphorisms of the Yoga. It may, therefore, not 
unreasonably be concluded that the Sankhya and the Yoga, whatever their 
era, or the age of their supposed earliest text-books, were of nearly con* 
temporaneous origin* 
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missed, a scanty index* to the topics of the S&nkhya, entitled 
Tattwa-samdsa, is referred to Kapila. The articles that make 

* The distribution of the Sankhya system into twenty-five cardinal prin- 
ciples, — namely, eight producers, sixteen productions, and spirit, — is as old 
as the Mahdbhdrata. See foot-notes to pp. 2 and 6, supra. The crazy 
digest of these principles, laid down in the Bhdgavata-purdna, III., 26, 10 
seqq., argues forcibly the recent origin of this crude farrago. 

The topics of the Sankhya, as diversely exhibited in the several editions 
of the Tattwa-samdsa, will receive full attention presently. But another 
classification of these topics, which computes them at sixty, is propounded 
in the commentaries on the Tatttoa-samdsa, and in the Rdja-vdrtika as 
quoted in the Sdukhya-kaumudi and SarvopakdrinC The passage from the 
Rdja-vdrtika runs as follows : 

W H I fid WH^TOUraTOWl I 

i *i r«re wQi^^Tf^nfinn vn\ i 

Fifty of these topics, the ' intellectual creation/ offer no difficulty, at least 
.in the immediate subdivisions of this aggregate. These are : the five spe- 
cies of obstruction, the nine of acquiescence, the twenty -eight of disability 
in the organs, and the eight of perfection. The remaining ten are : (1) the 
existence, (2) the simplicity, (3) the objectiveness, and (4) the subservience, 
of nature ; (5) the distinctness, (6) the multeity, and (7) the passiveness, 
of spirit ; (8) the disjunction of nature from spirit, (9) the conjunction of 
nature with spirit ; and (10) the continuance of the body after the acqui- 
sition of saving knowledge. 

Prof. Wilson— Sdnkhya-kdrikd, pp. 191-2 — completes, in some sort, this, 
set of ten ' radical facts but only by copying Vachaspati where he sup- 
plements the text, and by misunderstanding him both there and elsewhere. 
Vachaspati connects * existence* with both ' spirit' and ' nature and yet 
m order to make but one category of the whole, namely, * the existence of 
spirit and nature/ Prof. Wilson makes two : " existence of soul' 9 and 
" existence of nature." Again, Vachaspati explains s'esha-vritti, by sthiti, 
which he refers to sthula and sukshma. Prof. Wilson, dividing, as before, 
gives two categories, " duration of subtile" and " that of gross." Viyoga 
and yoga are left, by Vachaspati, unexplained, as being too obvious to 
demand elucidation. Prof. Wilson throws them out altogether. 
£ 2 
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up this jejune catalogue, are misnamed sutras;* and th£i* 
number, as fixed by different commentators, ranges from twenty- 
two to twenty-five. On the strength of internal evidence, their 
posteriority to the larger aphoristic treatise is scarcely matter 



The commentaries on the Tattwa-samdsa cite the ensuing couplet for an 
enumeration of the ten radical facts : 

3t5it Uvrii to*: mrw. fgrfa *rctr*J ^ wrefta 11 

The term astitwa ' existence/ here used, is explained by the other 
commentators as it is by Vachaspati. Vis'esha-vrittih is, in some MSS., 
substituted for cha s'esha-vrittih. Its import is represented as above. See, 
regarding it, the sixty-seventh k&rika of I's'wara Krishna. 

In an anonymous marginal note to one of my MSS. of the 8dnkhya- 
kdrikd, I have found the verses given above from the Rdja-vdrtika, with 
the following stanza in place of their first couplet and a half : 

Here the fundamental categories are : (1) spirit, (2) nature, (3) intelli- 
gence, (4) egotism, (6-7) the three qualities, (8) the subtile elements, (9) 
the organs, (10) the gross elements. See, also, the Sdnkhya-hdrikd, p. 192. 
* The Barvopakdrini commentary counts but twenty-two ; as follows : 
<TOT WRTH: II I I TO* fa^TTTi II ^ 1 8 * I I 8 I 

I < « **5tw I \° I I u I to whwmi ii ^ B 

iwSif^n i \* ii wf^firemfiff b \* n *rm gffc n u i 

*T fafa I \< B ^fa*IW y \* I ^W^j: fl V* B ^g^iCftVT 
WTW I Vt II ftfWT W II \* II ftfw iTO II U II ftfw TO- 
II W H W\ *HHT?TO^ I WIWITO WTO*: *TP^ T ^fw- 

The topic traigutyya-sanchara is given as two, in all the other commen- 
taries. It is only by this bisection that the Sdnkhya-mtra-vivarana differs 
from the Sarvopakdritf ; and thus exhibits twenty-three so-called sutras. 

The SdnJchya-krama-dipikd recites, at its commencement, twenty-five 
topics ; but by obvious error ; as it reduces them to twenty-four, by foregoing 
all exposition of the words trividho dhdtu-sargah, which occur after the topic 
given above as the nineteenth. The MS. from which Dr. Ballantyne printed 
the work in question, seems to be peculiar in reading trividho dhdtu-san- 
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of uncertainty ;* and they add nothing to our knowledge of 
Kapila* s system, except in haying elicited annotations which lay 

sargah. In the preface to the Sdnkhya-tattwa-vildsa, where the Tattwa* 
samdsa is quoted, as if from the 8dnJchya-krama-dipikd, and briefly ex* 
plained, the expression tritidho dhdtu-sargah is explained by the words 
odta-pitta-kapha-hkeddt trwidhah, as intending the assemblage of wind, 
choler, and phlegm. Colebrooke, by the way, translating from Jagannatha 
Tarkapanchanana, mistakes in construing the term dhdtu-vaishamya by 
" pernicious power of mineral drugs." Digest of Hindu Law, &c., VoL 
III., p. 304 : 8vo. ed. Cf. Colebrooke's Two Treatises on the Hindu Law 
of Inheritance, p. 361, para. 2. The exact equivalent is, in our antique 
medical nomenclature, 'distemper of the humours.' The Hindu physio* 
logy reckons the humours at three only. 

The Sdnlchya-krama-dipilcd gives, after no. 22 as above, the words trivi- 
dham duhkham, as a topic. 

The reading of the Tattwa-ydthdrthya-dfpana corresponds to that of the 
Sdnkhya-krama-dtpikd, barring its rejection of trividho, &c, and its con- 
sidering the words etad ydthdtatkyam as a topic; thus actually giving 
twenty-five as the total. 

Kshemananda, in his annotations on the Tattwa-samdsa, states that it con* 
tains twenty-five topics: but he enumerates only twenty-four; his text 
being, as far as the words etad ydthdtatkyam, identical with that of the 
Tattwa-ydthdrthya-dipana* 

The Tattwa-tamdsa is generally found appended to Vedanti Mahadeva's 
JSankhya-vritti+sdra, and according to the reading of the Sarvopakdrini. 
Mahadeva, however, perhaps for the sake of shortness, omits the two 
sentences by which the topics are usually followed. 

The eighth topic is read, in the Sdnkhya-siitra-vivarana, adhidaivam cha 2 
and adhidaivatam cha, in the Sdnkhya-krama-dipikd, in the Tattwa-ydthdr* 
thya-ctfpana, and in Kshemananda on the Tattwa-samdsa. The Saraopakd- 
rtyf, in its seventeenth topic, is unique in preferring das a to das'adhd. 

Of the Sdnkhya-krama-dipikd I have collated five MSS. 

* The anonymous author of the 8arvopakdriv( relates, as an ancient 
tradition, that Kapila the incarnation of Vishnu composed the Tattwa- 
samdsa, and that, in aftertimes, another Kapila, a manifestation of the divi- 
nity of fire, put forth the larger Sankhya Aphorisms, of which the ' Com- 
pendium of Principles' is the rudiment. The same tradition makes the 
doctrines of other, unnamed, philosophical schools, besides the Sankhya, 
no less than the 'Collection of Six Books,' to have sprung from the Tattwa* 
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under contribution sources presumed to be, in their integrity, 
no longer forthcoming. 

tam&sa. These observations will be found, in the Sanskrit, in a foot-note 
to p. 18, supra. 

Vijnana Bhikshu says : • If it be alleged that the Tattwasamdsa aphor- 
isms are simply recited in the Collection of Six Books, the answer is, that 
it is not so. There is no mere repetition among them ; inasmuch as they 
are, respectively, concise and expanded. Hence, the appellation of Sdnkhya- 
pravachana is appropriate for the Collection of Six Books, in like manner as 
it is for the Institute of the Yoga. The former embraces precisely a detailed 
exposition of the Tattwasamdsa, the shorter Sankhya Institute. There is 
this difference, however, that the Collection of Six Books only expands 
the subject-matter of the Tattwasamdsa ; whereas the Institute of the 
-Yoga avoids their seeming deficiency, by expressly propounding God, whom 
both the other works, by concession for sake of argument, deny.' For the 
original of this extract, see page 7 of the present work* 

Our commentator, at p. 110, grows more confident; passing from the 
language of assumption, as it were, to that of positive assertion : ' This 
Institute, equally with that of the Yoga, as being a developement of the 
substance of the shorter Sankhya Aphorisms, is designated Sankhya-prava* 
chana, or, Explication of the Sdnkhya. 9 

Colebrooke, having in view a portion, if not all, of these remarks, write* 
as follows : " It appears, from the preface of the Kapila-bhdshya, that a 
more compendious tract, in the same form of sutras or aphorisms, bears 
the title of Tattwasamdsa, and is ascribed to the same author, Kapila. 
The scholiast intimates that both are of equal authority, and in no respect 
discordant : one being a summary of the greater work, or else this an 
amplification of the conciser one. The latter was probably the case ; for 
there is much repetition in the Sdnkhya-pravachana. 



" If the authority of the scholiast of Kapila may be trusted, the Tattwar 
samdsa is the proper text of the Sankhya ; and its doctrine is more fully, 
but separately, set forth by the two ampler treatises entitled Sdnkhya-pra- 
vachana, which contain a fuller exposition of what had been there succinctly 
delivered." Miscell. Essays, Vol. I., pp. 231, 232. 

Dr. Roer, — Journal of the As. Soc. of Bengal for 1851, p. 402, note, — 
after citing the latter of the paragraphs given above, unaccountably adds i 
" but this is a misapprehension : the scholiast does only say : ' they are of. 
equal authority, one being a summary of the greater work, or else this an. 



Digitized by Google 



31 



The commentaries on the Sdnkhya-sutra are as follows : 
I. The Aniruddha-vritti, by Aniruddha.* Of this author's 
history I know nothing. 

• II, The Sdnkhya-vfittusdra, by Mah&deva Saraswati,f more 



amplification of the conciser one. 9 " On the contrary, as will have been 
seen, the scholiast allows no such alternative, and is responsible for only the 
second member of it. Colebrooke would seem to have misunderstood the 
word ubhayoh ; and he has, besides, made out Vijnana to be self-contradic- 
tory. At the same time, the clause to which Dr. Roer excepts, is almost a 
literal translation of Vijnana's own words. 

M. Saint-Hilaire says, speaking of the Sankhya Aphorisms : " Ce traite, 
quoique assez court, a 6t6 abregl, dit-on, par Kapila, sous le titre de Tattva- 
Samasa, c'est-a-dire, reduction substantielle du Sankhya. Nous ne con- 
naissons ce dernier ouvrage que par les citations qu'en ont faites les com* 
mentateurs, et qu'a repetees Colebrooke d'apres eux (Essays, tome I., 
p. 231)." Premier Mlmoire sur le Sankhya, p. 5. 

Here, again, Colebrooke is implicitly followed as translator of Vijnana ; 
at what cost, will already have appeared. Moreover, the phrase " reduction 
substantielle" scarcely answers to Tattwa-samdsa ; and Colebrooke would 
be explored in vain for a single quotation from the smaller treatise. 

Vijnana plainly rests the validity of adjudging the title of Sdnkhya-pra- 
vachana to the Sdnkhya-sutra, on the ground that these aphorisms are an 
expansion of the Tattwa-samdsa ; the Tattwa-samdsa being, again, the 
embryo of another collection of aphorisms called Sdnkhya-pravachana,— 
those of the Yoga. But this derivation of the Yoga-sutra falls, in the first 
place, to be established ; and, even if established, Vijnana would still require 
a fact or two more to help him fairly to his conclusion. It may be suspected 
that his sole foundation of fact, in the passage given at the outset of this 
note, is the common application of the term Sankhya to the system called 
from Kapila and to that of the Toga. 

* For evidence that Aniruddha was antecedent to Vijnana Bhikshu, see 
the Appendix to this volume, pp. 3, 4, 8, 10, 11, 12. 

f Mahadeva is likewise author of a Vedanta treatise, the Tattwdnu* 
sandhdna. See my Catalogue of Sanskrit Books, &c, Vol. I., p. 97. He 
has also written a commentary on the Amara-kos'a, entitled Budha-mano- 
hara. Of this work I have one copy of the first two books, and another of 
the second only. The latest authority, of ascertained date, quoted in this 
fragment, is Raya Mukuta, who was employed on his commentary in the 
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commonly called Vedfatf Mah&dera ; pupil of Swayamprak&s'a 
Tirtha. This work embraces! besides an abridgement of the 
last, many original reflections by the epitomist. 

III. The Sdnkhya-pravachana-bhdshya, or Sdnkhya-bhd- 
*hya ;* by Vijnina Bhikshu ; the work now published. 

IV. The Laghu-sdnkhya-8utra-vritti, or Laghu-sdnkhya- 
witti; by N&goji Bhafta, or N6ges'a Bhatta Up4dhy£ya,t a 
Marahatt^ son of S'iva or SacUUs'iva Bhatta and Sati, and pupil 
of Hari Dikshita. This is an abstract of the last. 

V. The Sdnkhya-taranga, by Vis'wes'waradatta Mis'ra, whose 
ascetic style was Deva Tirtha Sw&mi, but who was more generally 
known as Kishtha-jihwa. % This is a work of but little value. 



year 1431 of our era. See Colebrooke's Miscell. Essays, Vol. II., pp. 18, 
65; or the Pada-chandrikd, book I., chap. 1 sect. 4, on the 21st couplet. 

In the preface to the JBudha-manohara, Mahadeva says that the surname 
of Vedanti was given to him by his preceptor. This person, who is variously 
named Swayamprakas'a Tirtha, Swayamprakas'a Saraswati, Swayampra- 
kas'ananda Saraswati, and, perhaps, Swayamprakas'aYatiand Swayamprakas'a 
Yogfndra, studied with Adwaitananda Saraswati, and is a well-known writer 
on the Vedanta philosophy. See my Catalogue, &c, Vol. I., pp. 75, 76, 
97, 111, 112, &c. 

* The G{rv&$a-pada~manjar{, by Varada Raja Bhatta, takes notice of a 
gloss on a S&nkhya-bhdshya. In the opening couplets to many copies of 
the Laghu-kaumudi, Varada Raja is called pupil of Bbattoji Dikshita; and, 
as such, preceded Nages'a Bhatta by two generations. See Colebrooke's 
Miscell. Essays, Vol. II., pp. 12, 13. If, then, it be not Mahadeva* 8 epi- 
tome which Varada Raja intends, he probably refers to some work now lost. 

f Nages'a's numerous works need not here be particularized. An anec- 
dote which I have heard from several pandits, synchronizes Nages'a with 
Jaya Sinha, Raja of Jaypur; who, as is known from the Jayasinha-kalpa- 
druma, — by Ratnakara Bhatta, son of Deva Bhatta,-*was reigning as late as 
the Samvat year 1770, or A. D. 1713. 

$ This singular epithet was gained by this enthusiast, in consequence of 
his wearing a cleft stick on his tongue, during the latter years of his life, as 
a check on his habit of loquacity. Vis'wes'waradatta died at Benares only 
three years ago. His preceptor was one Vidyaranya Tirtha, a Saraswata 
Brahman. The Sdnkhya-taranga belongs to a series of tracts called, col. 
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VI. The Rdja-vdrtika, said to have been composed t>y, or 
for, Ranaranga Malla, sovereign of DhiriL* 

Such commentaries on the Tattwa-samdsa as have been pro- 
cured, will now be named. 

I. The Sarvopakdrim, by a nameless writer. 

II* The Sdnkhya-sutra-vivarana, also by an anonymous 
author. 

III. The Sdnkhya-krama-dipikd, Sdnkhydlankdra, or Sdn- 
khya-sutra-prakshepika ;t likewise of unknown paternity. 



lectively, S'rt-Ms' {-rdja-s&gara. I have seen at least twelve or fifteen works 
by its author, who composed largely in Hindi and Marahatti, no less than in 
Sanskrit. 

* For this appropriation I am indebted to the learned Pandit Kas'fnatha 
S'astri Ashtaputra, of the Benares College. The Pandit is by far too well 
acquainted with Bhoja Raja's commentary on the Yoga-siitra, to have mis- 
taken it for the Rdja-vdrtika, The latter treatise, he assures me, was in his 
possession several years, during which he constantly lectured on it to his 
pupils. 

The only surviving extract from this work, generally known, is found in 
the couplets quoted, by Vachaspati Mis'ra, near the end of the Sdnkhya- 
kaumudf; and in the Sarvopakdrim. They have been cited in the note at 
p. 27, supra. 

f This work was published and translated by Dr. J. R. Ballantyne, in 
1850 ; pp. 65, 8vo. Its titles were, at that time, unascertained. 

Dr. Roer — Journal of the Asiatic Society of Bengal for 1851, p. 405— 
states that the author of the Sdnkhya-tattwa-vildsa imputes this work to 
A'suri ; but he contests the credibility of this attribution, on the showing 
of the commentary itself. It does not positively appear, however, that 
the author of the Sdnkhya-tattwa-vildsa is speaking of the Sdnkhya-krama- 
dtpikd. 

For Panchas'ikha as scholiast of the Tattwa-samdsa, see p. 12, supra, 
foot-note. 

To revert once more to A'suri : since the first sheet of this preface was 
printed, a commentary on the Shad-dars'ana-samuchchaya has been procured, 
in which occurs the only passage attributed to this sage, that has yet offered 
itself to view. It is as follows : 
P 
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IV. The Taitun-ydtkdrthya-dtpan*, by Bh&r* Ganes'a Dik- 
shita,* son of BMvA Wwanitha Dikshita, and pupil of Vijn&na 
Bhikshn. 

V. An unnamed volume of annotations, by Kshem&nanda,t 
son of Raghunandana Dikshita. 

The Sdakhpa-kdrikd, by iWwara Krishaa, J ranks, in Hindu 
estimation, and deservedly, foremost among the Sankhya eom- 



The Sha^-iar^anasamuchchaya, I now find, has, for its author, Hari* 
bjbadra Suri. The commentary on it, to which reference is here made, the 
Shad'dars'ana-vritti, is by Charitra Sinha Gani, disciple of Mati-bhadra 
Gani, diseiple of Bbava-dharma Gani, a scholastic successor of Jina-bhadra 
Sari, disciple of Jina-rajs Suri. 

Hari-bhadra Suri gives an account of the origin of the word 86nkhya % 
which, as being altogether novel, deserves to be produced. While acknow- 
ledging the connection of Kapila with the Sankhya, he alleges that tbe 
followers of this doctrine receive their appellation from the first doctor of 
their school, Sankha or S'ankha. His words are: tylVJfffilfir qnftRST- 
^WRl I ^Tf^^firfinW ^JT I And, elsewhere : WTC^gf xfif 

* He has also commented on the Yogcie-sutra, in the Yogdnus'dsana-sutra- 
vritti. Another of his works is the Prabodha^chandroday(p-ohick-ckandrikd r 
or scholia on the Prabodha-chandrodaya drama. 

t Author* ako, of the N<wa-yoga-kallola» or Nydya-rafadkara / a candse 
treatise explanatory of the Yoga Aphorisms* He describes himself as. belongs 
ing to. a Kanyakubja family of Ishtikapura,— our barbarized Etawah* I ams 
toii The only copy I have inspected of Kshemanaada'a notes on the* 
Tattwa-samdsa, is imperfect in its latter half. 

X The history of IVwara Krishna is utterly unknown. Swapnes/wara r in 
the Kaumudi-prabhd, makes him one with Kalidasa : ^^KCWTTW TOfa- 
^lif qitfx I These words are continuous with the extract given 
in. a foot-note to p. 10, supra. The only two MSS. of the Kawmudi-prabkA 
that I have seen, are <|efeeti*eat the- eonckwkm, where Swapnes'wara may, 
perhaps, have enlarged on the traditional identity whiofr he reports* 
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positions referred to mortal authorship * Anneied are the ndtaes 
of such of its oommeritaries as have come to light. 

I. The Sdnkhya-kdrikdMdshya, by Gaudapfida, preceptor 
of Govinda, of whom S'ankara ^ch&rya was disciple, f 



The name Kalidasa, it is worth remarking, is no longer in use ; though 
Kalidasa is of constant recurrence. That Kali, one of the names of Durga, 
is, as an exception to the ordinary rules of combination, an element of the 
former, is the opinion of Prof. Wilson, in his Dictionary. The word may also 
be justified by Panini, VI., 3, 63. Yet, if I may rest on the honesty and the 
memory of a pandit whom I have seldom found tripping, it is said* in the 
Pdrdnanda-mata^ckandriki, that the compound Kalidasa, at least In the 
use of Parinanda schismatics, is derived from Kalin,*— nom. Kali,— an 
epithet of their divinity, whose sword was called Kala* 

* "The text of the Sdnkhya philosophy, from which the sect of Buddha 
seems to have borrowed its doctrines, is not the work of Kapila himself, 
though vulgarly ascribed to him ; but it purports to be composed by I's'wara 
Krishna." Colebrooke's Miscell. Essays, Vol. I., p. 103. 

This hasty criticism, which has no support from I's'wara Krishna's own 
pretensions, must have escaped the notice of Colebrooke, at the time of 
recommitting his Essays to the press. 

Kaviraja Yati, in the Sdnkhya-tattvoa^pradipa, qualifies, to be sure, 
I's'wara Krishna, as *dnkhya-t*ula~1cdra. This is, however, palpably, only an 
hyperbolical compliment. 

The couplet with which GaudapadVs commentary terminates, by no means 
implies that the Memorial Verses are the work of Kapila. See Prof. 
Wilson's 86*khya*k6rikd f p. 187. 

. The original Sanskrit of the Sdnhhya-kdrika, unaccompanied by any com- 
mentary, has been published by Lassen : also, in Roman characters, by M, 
Q. Pauthier. These verses have been translated into Latin, by Lassen » 
into German, by M. G. J. H. Windischmann j into English, by Colebrooke ) 
and into French, by MM. G. Pauthier and Barthelemy Saint*Hilaire. 

f Colebrooke's Miscell. Essays, Vol. I. p. 233. S'ankara lived at " the 
close of the eighth, or beginning of the ninth, century." Id., ibid., Vol. I., 
p. 332. M. F. H. H. Windischmann thinks that he died not long before 
the year 750. Sancara, sive de Theologumenis Yedantieorum, p. 42, 

For works by Gaudapada, connected with the Upanishads, see Colebrooke's 
Miscell. Essays, Vol. I., pp. 95, 96. Add his commentary on the Uttara* 
gitd ; for which see my Catalogue, &c, Vol. I., p. 118. 
f 2 
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II. The Sdnkhya-tattwa-kaumudi, or Sdnkhya-kaumudi ; by 
Vachaspati Mis'ra,* pupil of Martanda-tilaka Swarm. 



Gaudapada's Bhdshya on the Sdnkhya-kdrikd, including the Memorial 
Verses, was published, by Professor Wilson, at Oxford, in 1837* Prefixed to 
the originals is the Professor's translation of the commentary, accom- 
panying Colebrooke's version of the text. 

* There seem to have been two learned Hindus of the name of Vachaspati 
Mis'ra. Of the lawyer so called, Colebrooke says : " No more than ten or 
twelve generations have passed since he flourished at Semaul in Tirhut." 
Digest of Hindu Law, &c, Preface, p. xix. : 8vo. ed. of 1801. The same 
writer, after speaking of Vachaspati Mis'ra, the author of the Bhdmatt- 
nibandha, goes on to remark : " This is the same Vachaspati whose com- 
mentaries on the Sdnkhya-k&rikd of IVwara Chandra [Krishna], and on 
the text and gloss of Patanjali's Yoga and Gotama's Ny&ya, were noticed in 
former essays. He is the author of other treatises on dialectics (Nydya), 
and of one entitled Tattwa-bindu, on the Purva-mimdnsd as it is expounded 
by Bhatta. All his works, in every department, are held in high and deserved 
estimation." Miscell. Essays, Vol. I., pp. 332-3. It hence appears as 
if Colebrooke recognised this Vachaspati as distinct from some other,— from 
the jurist, in all probability. This distinction seems, in truth, to be indis- 
putable ; and yet I am unable to pronounce on the precise date that 
should be assigned to Vachaspati the lawyer; and materials fail me 
to verify the decision as to his age, cited above from Colebrooke. In the 
Dwaita-nirnaya, he mentions that he wrote that work at the instance of 
Jaya, consort of Bhairava Raja, and mother of Purushottama ; but he 
enters into no further particulars. In another of his tracts, however, 
the Vivdda-chintdmani, he alleges that, with a view to composing it, he had 
consulted, with other works, the Ratndkara. Now, the Ratndkara is 
known to have been prepared under the superintendence of Chandes'wara, 
minister of Harasinha Deva, son of Bhaves'a, princes of Mithila ; and it 
specifies, as the time of its publication, the S'aka year 1236, or A.D. 1314. 
Beyond this point, Vachaspati the lawyer cannot, then, be carried into 
antiquity. 

The elder Vachaspati Mis'ra is several times quoted in the Sarva-dars'ana- 
sangraha of Madhava A'charya ; and his gloss on Vyasa's Yoga-bhdshya, 
as likewise his Tattwa-kaumudi, is there mentioned in conjunction with 
his name. According to Colebrooke,— Miscell. Essays, Vol. I., p. 301, — . 
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This treatise has, in turn, furnished occasion for several expo- 
sitions. Such are : 



" Madhava flourished towards the middle of the fourteenth century The 
M no more than ten or twelve generations which Colebrooke reckons back 
from 1796 to Vachaspati the jurist, would be exhausted, even if Indian 
life averaged so many as three descents and a half to a century, long 
before we reached the time of Madhava A'charya. Moreover, I have seen a 
copy of part of the Bhdmati-nibandha, which was transcribed in the Samvat 
year 1428, or A. D. 1372,— a date irreconcilable with Colebrooke's com- 
putation. 

Vachaspati, in the brief enumeration, at the close of the Bhdmati-niban* 
dha, of his own compositions, eight in number, does not name, among them, 
a single one on jurisprudence. This list, as expanded in the Veddnta-kalpa- 
taru, embraces the following works : one on the Nyaya, the Nydya-vdrtika- 
tdtparya-tfkd ; one on the Sankhya, the Tatttca-kaumudt j one on the 
Toga, the Tattwa-s'dradt ; one on the Mimansa, the Nydya-kapikd, a 
gloss on the Vidhi-viveka ; one on Bhatta's exposition of the Mimansa, 
the Tattwa-bindu ; two on the Vedanta, the Tattwa-samikshd, which is 
commentary on the Brahma-riddhi, and the Bhdmatu 

Vachaspati does not profess to confine himself, in this catalogue, to his 
writings of a certain class. Neither have we any hint that he was an author 
by proxy. These works must, of themselves, have cost good part of a life 
of study; and it is scarcely probable that, had the philosopher also become 
famous as a legal authority, his twofold character would not be celebrated, 
to this day, among the learned of India. 

Several of these works are no longer known to exist. There is some 
uncertainty whether Tattwa-s'dradt be another name for the Pdfanjala- 
sutra-bhdshya-vydkhyd j but it seems, from the Veddnta-kalpataru, to be so. 
Colebrooke is, perhaps, incautious in saying that Vachaspati " is the author 
of other treatises on dialectics/ 9 besides the Nydya-vdrtika-tdtparya-tikd. 

Vachaspati, in the Bhdmati-nibandha, speaks of himself as living in the 
reign of one Nriga Raja. Common fame makes him to have been a native 
of Tirhut ; and his family name, Mis'ra, marks him as a native of Gangetic 
Hindusthan. 

Colebrooke— Miscell. Essays, Vol. I., p. 233 -seems to be of opinion that 
the title Tattwa-kaumwK is applied to Vachaspati's Sankhya work only by 
comparatively recent abbreviation. But the concluding distich of the book 
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a. The Tattwa-kaumudi-vydkhyd, by Bharati Yati, pupil of 
Bodh&ranya Yati. 

b. The Tattwdrnava, or Tattwdmfita-prakdstini ; by R&- 
ghavfinanda Saraswati,* disciple of Adway&nanda or Adhwaryu 
Bhagavat-p&da, disciple of Vis'wes'wara. 

c. The Kaumudi* prabhd, by Swapnes'wara, son of V6- 
hinis'a.f 

d. The Tattwa-chandra, by Narayana Tfrtha Yati, J pupil 
of VfoudevB Tirtha, and disciple of Rdma-govinda Tirtha. 

e. The Sdnkhya-tattwa-vildsa, Sdnkhya-vritti-prakdd a, or 
Sdnkhydrthasankhydyika ; by Raghuna*tha Tarkav&gis'a Bha(- 
t&ch&rya, son of S'iva-rama Chakravarti, son of Chandravandya, 



itself, if not spurious, contains the shorter form. It also occurs in the list 
of Vachaspati's works, as lately detailed; and in Madhava AScharya's 
Barva-darsana-sangraha. 

The Sdnkhya-kaumvdi was published in Calcutta, in the Samvat year 
1905, or A. D. 1848 : pp. 49, small 8vo. 

* To a writer or writers of this or similar name, Hindu literature is 
beholden for a number of volumes on the Vedanta and Mfmansa. See my 
Catalogue, &c., Vol. I., pp. 70, 92, 139, and Appendix. 

Baghavananda quotes Aniruddha, and was, consequently, posterior to him. 

f Vahinis'a had a brother surnamed Vidyanivasa ; and this is the title of 
the father of Rudra Bhattacharya, the logician. A person called Swapnes'- 
wara has contributed a series of annotations on the Aphorisms of B'andilya, 
entitled S'ditfilyars'ata-iutri-bhdshya. 

* Of this work I have seen only a fragment of the beginning, going over 
Vachaspati's notes on the first eight k&ritoU. 

For several other works by Narayana Tirtha Yati, see my Catalogue, &e., 
Vol. L, pp. 88, 107, and Appendix. Colebrooke says, " He was author 
likewise of a gloss on the Yoga-i '4$tra, as appears from his own references 
to it." Miscell. Essays, Vol. I., p. 233. This statement has been sub- 
stantially verified. There occurs, in his 8dnkhya-cha%drik&, a passage in 
which he speaks of his commentary on the Yoga-sutra. 

At p. 67 of this volume there are three couplets, introduced as if original. 
Two of them are cited by Narayana Tirtha Yati, who, therefore, perhaps 
came after Vijnana Bhikshu. 
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son of KaVin&tha, son of Balabhadra, son of Sarv&vanda Mis'ra. 
This is little more than a jejune epitome of the Sdnkhya-kau- 
ffmdty with a preface briefly explaining the Tattwa-sctmdsa, 
which it repeats. 
/. The Sdnkhya-tattwa-vibhdkara* 

III. The Sdnkhya-chandrikd, by N&r&yana Tirtha Yati, 
author of the Tattwa-chandra, which has been spoken of above. 

IV. The Sdnkhya-kanmudiX by Rama-krisbna Bhaft&charya, 
who is said to borrow freely from the author of the work last 
named. 

The Sdnkhyasdra-viveka, or Sdnkhya-sdra,% by Vijn&na Bhik- 
shu,. consists of an expansion of the Sdnkhya-kdrikd, and an 
abridgement of the writer's own Sdnkhya-pravachana-bhdshya. 



* This work I know only from the 1st Vol., by Dr. Weber, of Die Hand- 
sehriften-Verzeichnisse der Koniglichen Bibliothek : Berlin : 1853, p. 638, 
Dr. Weber is in doubt whether its author's name be, or be not, Van&ldhara. 

t Colebrooke's Miscell. Essays, Vol. I.» p. 234. Tbis work I have not 
seen. Lassen — Gymnosophiata ; Pref., p. is. — makes it possible that it 
bears the second title of Sdnkhya-sdra. Prof. Wilson leaves this point un- 
discussed. Sdnkhya-k&rikb, Preface, p. vii. 

Colebrooke calls Rama-krishna " a learned, and not ancient, writer of 
Bengal." He may be identifiable with Rama-krishna Bhattacharya Cha- 
kravarti, pupil of Saghunatha Bhattacharya B'iromani. See my Catalogue, 
&c, Vol. I., p* 61. 

X In prose and verse ; three chapters of the former, and six. of the latter. 
The metrical portion consists of kdrikds ; and contains about 270 couplets* 
principally in the anushtubk measure. Colebrooke calls this work a " trear* 
tiae on the attainment of beatitude in this life/' Miscell. Essays, Yol. L, 
p. 231. Its scope is, however, rather wider ; comprehending salvation in 
general, as the meed of Sankhya perfection. 

The Rev. William Ward adventured an English translation of thk treatise,, 
in hia work on the Hindus; Vol. II., pp. 121—172 : 8vo. ed. of 1822. 

Immediately succeeding the invocation of the Sdnkhya-sdra-viptk*, is the 
following passage : 
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The S&nkkya-tattwa-pradipa, by Kavir&ja Yati or Bhikshu,* 
pupil of Vaikun^ha, is a brief exposition of the S&nkhya system . 

The Sdnkhydrtha-tattwa-pradipikd, by Bhafta Kes'ava, son 
of Sad&nanda, son of Bhatta Kes'ava, is a treatise resembling 
the last.f 



Mr. Ward's version of these couplets runs thus : " The nature of spirit 
was examined by me briefly in the Sdnkhya-kdrikd ; according to my 
ability I now publish the Sdnkhya-sdra-viveka, in which I have collected the 
essence of the Sankhya doctrines, which may all be found in the Icdrikds." 

The obvious rendering is, however, very different : ' The SdnJchya-hdrihd 
has discussed the nature of spirit but meagrely : Vijnana, in the Sdnkhya- 
sdra-viveka, therefore dilates on it. On the other hand, the processes of the 
Sankhya have, in the kdrikd collection, been, for the most part, enunciated : 
accordingly, they are here set forth sparingly — so far only as they are there 
left unnoticed.' 

Mr. Ward's text was, clearly, the same as my own, with the exception of a 
first case, in the second verse, instead of a seventh. 

* Author of the Tattma-d<pa also. See my Catalogue, &c, Vol. I., p. 
109. 

t Colebrooke speaks of a Sankhya work entitled Sangraha. I do not 
recall having met, in the course of my researches, with any reference to it. 
See Miscell. Essays, Vol. I., p. 234. 

Raya Mukuta, annotating the word upalabdhi, in his gloss on the Amara- 
kosfa, apparently quotes from a work called Sdnkhya-darsfana. 

The Sdnhhya-muktdvaU, by Vodhu, is, further, a Sankhya work possibly 
now, or once, in existence ; if the bare word of a man who has declared to 
me that he once possessed and studied a copy of it, is to be received. But I 
strongly suspect that he fabricated the title of the treatise, for the occasion. 

The Rev. Mr. Ward has published a list of Sankhya compositions, in his 
work on the Hindus; Vol. II., p. 121: 8vo. ed. of 1822. This list is, 
however, one mass of errors, and errors almost too gross to deserve advert- 
ence. It assigns the Kapila-bhdshya to Vis'wes'wari, perhaps instead of 
Vijnaneswara, as one sometimes hears Vijnana Bhikshu incorrectly called ; 
while it speaks of the Sdnkhya-pravachana-bhdshya as a distinct com- 
position, and neglects to name its author. Vachaspati Mis'ra's Sdnkhya- 
kaumudtis, in like manner, duplicated. This for a sample. 
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Of the history of our commentator, Vijnana Bhikshu, or 
Vqnana.Yati, little has been discovered. We are evennnac* 
quainted with the civil appellation that he bore previously to 
commencing cenobite; and the period at which he flourished* 
if not wholly referrible to conjecture, can be determined only 
by approximation. He must have preceded Nages'a Bhafta, 
the epitomist of one of his works, who may have been living in 
the year 1713.* Three of his disciplesf are known by names, 
Bhava Ganes a Dikshita, J Prasada Madhava Yogt,§ and Divya 



The ignorance of our pandits very ordinarily confounds Vijnana Bhiksbu 
with Vijnanes'wara, or Vjjnana Yogi, author of the Mitdhtkardy the cele- 
brated commentary on the Ydjnavalkya-smriti. But there is no evidence 
whatever that they are identical. Yijnanes'wara, who bore the title of. 
Bhattaraka, was son of Padmanabha Bhatta, of the stock of Bharadwaja. 
His preceptor was Vis'wartipa A'charya, likewise a scholiast of Yajnaval* 
kya. I shall not undertake to establish that this Vis'warupa A'charya was 
the same person as Sures'wara A'charya, secularly known as Mandana 
Mis'ra, a disciple of S'ankara A'charya. See my Catalogue, &c„ Vol. L, 
pp. 89, 91, 131. 

* See a foot-note to p. 32, supra. In the prefatory verses of Yijnana's 
Pdtanjala-bhdshya-vdrtika, according to one of the many MSS. of it which 
( have examined, allusion is made to one Bhavadeva, as an authority on the 
Yoga. Bhavadeva Mis'ra of Fatna, author of the F&tanjaUydbhinaom- 
bhfakya, a commentary on the Yofa-tutr*, seems to be intended. But of 
his age I know nothing. 

f M. Saint-Hilaire says : " Un maitre n'a g6neraleinent qu'un disciple ; 
un gorou n' a qu'un brahmatehari." Premier Mlmoire sur le Sankhya, p. 7. 
Again ; " La science, ainsi que j'ai eu occasion de le dire au d£but de ce 
memoire, se transmet, dans l'lnde, habituellement d'un seul maitre a un 
seul disciple." Ibid., p. 254. This is news in India, Sueh unnatural cases 
no longer exist, if, indeed, they ever existed. 

% I have seen a MS., without date, of the Tantra-chutftnani or Dharma -» 
mimdrud-wngraha, an elementary Mimansa disquisition, by Krishna Deva , 
son of Bama A'charya, which professes to be in the hand-writing of this per- 
son. I hardly incline to consider the age* of this MS. to be a couple of cen- 
turies, at the most. 

$ Author of the tfdrtra-kdrikd-bh&tky a or Kdrikdrtht-vinu'ckaya, a dis- 
O 
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Sinha Mfafaa.* Vijnina is the author of at least five several 
works, all of which are concerned with philosophy. Their 
titles, in the order, mainly, in which they were composed, f are 
as follows: the Vtjndndmfita or Brahmc^$utr€^fiju-vydkhyd,% 
the Sankhya^pravachana-bhashya or Sdnkhya-bhdshya,§ the 
Pdtaryala-bhdshya-vdrtika or Yoga-vdrtika,\\ the Sdnkhya- 
sdra-viveka or Sdnkhya-sdra, and the Yoga-tdra-sangraha or 
Jndna~pra(Kpa.% 

I have not proposed, in this preface, to treat of the S&nkhya 
system otherwise than with reference to the subordinate subjects 
of biography and bibliography, A number of obvious occasions 
have, however, emerged for deviating from these rigid bounds. 
Yet, for thus trespassing beyond my limits, no apology may, per- 
haps, be expected ; and none, certainly, will be requisite for a 
few sentences in defence of my proper charge, Vijn&na Bhikshu. 



sertation on the following enigmatical couplet, which its expounder claims 
to deriye from the Mdhdbhdrata : 

This dissertation is in four sections, one being allotted to each measure of 
the distich. 

* Divya Sinha Mis'ra has written a commentary, by name & foft&*k6T%k& m 
bhdshya-vdrtika, on the work mentioned in the last note. He styles himself 
fellow-student of Prasada Madhava Yogi, under Vijnana Bhikshu ; and he 
eulogizes Prasada Madhava as the most eminent of their master's disciples. 

t Each of these works, from the last upwards, cites all that, as here 
disposed, precede it. But the Sdnkhya-bhdshya and the Yoga-vdrtika quote 
each other. Their author appears, accordingly, to have been engaged withf 
both at the same time ; unless he, or some one else, interpolated one or 
the other. 

X A commentary on Bidaray ana's Aphorisms of the Vedanta; containing 
7000 Jlokas. 

$ Embracing s'J. 3400. 

I A commentary on the Pdtanjala-bhdshya of Vyasa : *7. 6300. 
«[ A succinct exposition of the Yoga philosophy s s'l. 830 circiter. 
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In India, at least, Vijn&na Bhikshu's ability as ah expositor 
of the S&nkhya philosophy stands unimpeached. It has, how- 
ever, at last been disallowed by so considerable a scholar as M . 
Saint- Hilaire. But it will be easy to evince, after the ensuing ex- 
tract, whether our scholiast's judgement, particularly as regards 
the specific point on which the European philosopher arraigns it, 
be as immature as has been represented. 

M. Saint-Hilaire translates and descants on the twenty-fifth 
of rs'wara Krishna's memorial stanzas, as follows : 

" vingt-cinquib'mk sloka. dx la. karika. 

" * L'ensemble des onze principes doues de bonte* emane du moi quand 
il est modine* egalement par la bonte*. Du moi consider^ comme element 
primitif viennent les elements grossiers ; il est alors obscur ; et cette double 
Emanation n'a lieu que par l'influence de 1'activiteV 

" Lorsque dans le moi la bonte* l'enlporte sur l'obscurite' et sur la mechan- 
cete" ou passion, le moi est essentiellement pur ; et, dans le langage des 
anciens maitres, le moi, a cet e*tat, est appele* modified Sa veritable nature, 
c*est d'etre affect^ par la bonte* ; et quand il est ainsi affecte*, la modification 
qu'il recoit est celle qu'il doit yeritablement reeevoir ; ee n'est pas en quel- 
que sorte une modification pour lui, puisque son essence c'est d'etre bon. 
C'est du moi dans cette disposition que sortent les once principes, doues 
alors comme lui de bonte*. On se rappelle que les onse principes sont les 
cinq organes de perception, les cinq organes d' action, et le manas, ou le 
cceur, place* au onzieme rang. Quand au contraire le moi est affecte* d'ob- 
acuritl, on ne l'appelle plus Veikrita, le modifie* ; mais on l'appelle Bhou- 
tadi, l'element primitif, l'obscur ; et c'est de lui que sortent les cinq ele^- 
ments grossiers, les Bhout&ni. Mais pour produire l'une ou l'autre de ces 
Creations, soit les onze organes douls de bontl, soit les cinq cements gros- 
siers, le moi a besoin de Intervention de l*activit6.* Par lui-meme le moi 

* The three guQas are, it may be, still an unread riddle ; and I decline the 
attempt of improving on the interpretations of them that have been ven- 
tured by my predecessors. 

Prof. Wilson formerly wrote of them as follows : " The Hindu system 
arranges all the attributes of spirit in action, under three heads or qualities f 
the sattwa, rajas, and tamo*. The first comprises the presence of all good/ 
and absence of all evil 5 the last, the presence of all evil, and the absence 
of all good; and the middle one is a mixed quality, in which the operation 
o 2 
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cat inerte: dans son etat da puretl, il n'agit pas; il faut pour agir qull 
appelle a son aide un autre moi, qui est le moi actif ; et, par runion de eea 
deux moi, se trouveut produits et les onie organes et lea cinq Elements 
grossiers. 

" Le moi a done quatre &ats suceessifs, et comme qnatre phases par 
lesquelles il passe pour arriver & la creation. D'abord il est inerte et ne 
produit rien ; puis il devient actif sous ^influence de la passion ; ensuite il 
produit les onie organes, et pour les produire il est done" de bonte* > enfin, 
doue* d'obseurke, il produit les cinq Elements grossiers* 

" Cette evolution du moi pent paraitre aussi bizarre que fausse ; mais 
la pensee, quelle qu*en soit d'ailleurs la valeur, est fort claire ; et le com* 
mentateur Gaoudapada n'hesite pas a l'expliquer comme on vient de le faire. 
H entend le sloka de la Karikft en ce sens qne e'ett le moi qui donne nais- 
sance aux onze organes d'une part, et d'autre part aux cinq elements gros- 
sieis. Mais Vidjn&na Bhikshov, le commentate w dea Sofltras, entend tout 

* 

of the affections and passions is strongest, and gives occasional predomi- 
nance to good and ill." Quarterly Oriental Magazine for March, 1825 ; 
p. 21. In the next page he adds : " S^Hdhara and Makaaaba, it is true, 
interpret saftwa by dhairpa, firmness, fortitude t but they intend the same 
thing, in fact, with the saitwa quality, or the Mens Solid* of the upright 
man who i* unmoved by ignorance and passion. It appears to be the same 
aa the Temperantia or Tranquillitaa of the Stoics,, whilst the rajas might 
be expressed by Pertusbatio, and iam<*$ by Intemperantia.'* 

Mr. J. Ellis unhesitatingly renders the names of the qualities by " pure 
auimpassioned virtue,** " passion,'* and " depravity inclining to evil and 
he believes the apocryphal Sanchoniathon to have had some inkling of these 
technicalities, and to have bungled them in his mystical theogony. Notice 
of the Rtimdjfapa of Bodhayana, in the Quarterly Oriental Magazine for 
September, 1826 ; pp. 8, 15, and 16. 

M. Saint-Hilaire says t " Je crois <gu'en re'sumo' cette attribution des troia 
%ualites a la nature cache une idee des plus simples t elle signife unique- 
ment que les ehosea dans leur rapports avee nous, car e r est a 1'homme que 
tout se rapporte dans ce systejme dldealisme, ne peuvent 4tre que de troia 
sortes, bonnes, mauvaises, ou mdifEerentes. J*ai vainemeat cherch^ un autre 
sens aux theories du Sankhya ; je ne puis leur trouver que ceku-la. Dana 
les nombreux passages des eommentateurs, des poemes et des pour&nas oik 
il est question des trois qualitea, elles se pre'sentent toujours sous cet aspect'* 
Premier Memoire sur le Sankhya, p. 317. 



Digitized by Google 



45 



■ntrement la penile de Kapila. Je viens de dm que le Soutra du niaftre 
est ici complement identique, tauf un neutre en place d'un maaculin, an 
vers de la Karika. Ainsi lea deux commentateurs out le meme texte, et Is 
difference d'interpr^tation ne repose paa aur une difference de mote. Or 
Vidjnana comprend qu'il s'agit ici, non pas de l'ensemble des onze principea 
sortant dn moi, mais du onzieme principe, c'est-a-dire du manas, du coeur, 
qui, dans toutes les classifications, figure re*gulierement, eomme on l'a vu, 
au onzieme rang, parce qull est tout a la fois organe de perception et organe 
d'action. II faudrait done faire ici un changement considerable, et substi- 
tuer le manas aux onze organes. Je dois dire que la grammaire ne s'y 
oppose en rien, et que le texte, soit avec le neutre de Kapila, soit avec le 
maaculin d'Isvara Krishna, se prfite egalement bien a Tun et a l'autre sens, 

" Si Ton adopte Implication de Vidjnana, il faudrait traduire le vingt> 
einquieme sloka de la facon auivante : 

" ' Le onzieme principe doue* de bonte* emane du moi quand le moi est 
modine* egalement par la bonte; du onzi&me principe, consider comme 
element primitif, viennent les elements grossiers. Ce onzieme principe est 
pbscur ; et tons deux, ce principe et le moi, n'agissent que sous l'influence 
de FactmteV 

*' Mais on peut remarquer que cette explication eat en contradiction for- 
melle avec les slokas qui precedent : d'abord avec le sloka vingt-deuxieme, 
qui fait sortir directement du moi les seize principea, et qui fait sortir en 
particulier les eilmente grossiers des elements subtils ; et ensuite, avec le 
sloka vingt-quatrieme, qui reproduit la meme doctrine. II faut ajouter que 
cette doctrine que nous retrouvons dans la Karika vient de Kapila lui-mdme, 
eomme le prouve le soutra que nous avons cite. Nous devons done nous en 
fier a Implication de Gaoudapada plut6t qu'a celle de Vidjnana. Dans le 
aysteme s&nkhya bien interprets, les cinq elements grossiers viennent des 
emq elements subtils ; et lea cinq elements subtils avec les onze organes 
viennent du moi. Ce n'est paa le manas, le cceur, qui produit les elements 
grossiers, comme le croit Vidjnana Bbikshou ; et ce qui doit nous etonner 
encore davantage dans son erreur, c*est que, dans le softtva ii»ine*diatement 
precedent, Kapila dit expressement, lecture deuxigme, soutra dix-septieme r 
*L , effet du moi, e'est l'ensemble des onze organes et des cinq elements 
grossiers.' Quelque delicat qull soit de se prononcer dans des questions de 
ee genre, nous croyone pouvoir affirmer que Vidjnana Bhiksbou s'est 
ferompe, et qu'il n*y a point a tenir compte de son opinion." Premier Me- 
moire aur le Sankhya, pp. 99—102. 

M. Saint-Hilaire'* rendering of the memorial couplet calls, 
first of all, for attention. 
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The critic, Mechanically misled by Professor Wilson, translates 
the term bhutddi by "<16ment primitif." He also substitutes 
u Omenta grossiers"* for " Omenta subtils," as an evolution 
from his " fi&nent primitif ; w thus pretermitting the origin of 
the subtile elements, which, themselves directly derived from 
egotism, constitute the immediate source of the gross elements.! 



* The term mahd-bkdta is, like pra-bhuta, usually applied to the gross 
elements. See the thirty-ninth kdrikd, and Vachaspati Mis'ra's gloss on it. 
But, according to the commentaries on the Tattwa-sam&sa, it is also a syno- 
nyme of tan-m&bra 'subtile elements/ When used as such, tnahd must 
be understood to refer, not to magnitude of dimension, but to paramount 
importance in the twofold category of elements; producers having the 
precedence of productions. But it must not be supposed that the French 
version owes its present form to this consideration. 

In passing, the Vishnu-purdQa, at I., 2, 36, uses bhuta simply, for sub- 
tile element ; and, at I., 12, 70, bhuia-bhuta ' element of elements/ 

Another unphilosophical ambiguity in the Sankhya terminology is exhi- 
bited in the word manas, which denotes ' intelligence/ the origin of * egotism,' 
no less than ' mind,' one of its products. Dr. Ballantyne, in his translations, 
conforms to this reprehensible imperfection ; to the great confusion, it must 
be, of the mere English reader. Not only so, but sometimes he even renders 
inahat by " mind." See The Aphorisms of the Sankhya Philosophy, &c, 
Vol. L, pp. 66, 80, &c, and Vol. II., pp. 10, 14, &c. 

Still another defect imputable to the Sankhya technicalities is, the equi- 
vocal use of the word anu ' corpuscular' as a synonyme of both tan-mdtra 
' subtile element' and indriya ' organ of sense.' 

t The original of the kdrikd under discussion will be found quoted at 
p. 118. 

Colebrooke's translation of it is as follows : " From consciousness, affect- 
ed by goodness, proceeds the good elevenfold set : from it, as a dark origin 
of being, come elementary particles ; both. issue from that principle affected 
by foulness." Sdnkhya-kdrikd, p. 92. 

Now, the expression " origin of being" is, in this place, all but nugatory : 
and Professor Wilson's assumption — Sdnkhya-kdrikd, p. 93— that " origin 
of being?' is intended, does not at all mend the matter ; since ' beings/ in 
the only plausible sense of which the word is here susceptible, that of 
creatures or " elemental creation,"— 53d kdrikd,— are, out of the Piiranas, 
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In the preceding extract we read that it is of the essence of 
egotism to be good. Yet it is no more so than it is of its es- 



produced from egotism only by the intermediate agency of the elementary 
particles. 

The mistake which Professor Wilson falls into, after his attempt to cor- 
rect Colebrooke, can easily enough be accounted for. Gaudapada sayss 
ynwmTft C HW t I irarararaihlf: W imw Xf* I This the Professor 
translates thus : " The first element of the elements is darkness ; there* 
fore it is usually called the dark." But the word here rendered by " first ele- 
ment" would, as masculine, mean 'first being/ if it were a substantive} 
* first element 9 requiring, not ddibhutah, but ddibhutam. Being, however, an 
adjective, it refers to bhutddi, the second factor of which it justifies etymolo* 
gically. This reference should have been evident from the gender of uktah, 
ea, and tdmasa ; and also from that of bahuku, which, with its present 
ending, and, moreover, as it stands in the sentence, could never be an 
adverb. It is not propounded that the elements originate from their like, 
from an element ; and, while nothing is predicated of darkness, darkness 
is predicated as characterizing one of the varieties of egotism. The passage 
cited above will, therefore, admit of no other translation than such as 
this : ' It, origin of the elements, is originary, viz., of the elements : it is aha 
surcharged with darkness ; and hence is called dark.' To bear out Professor 
Wilson's English, the Sanskrit should have stood thus : MW T*f FKlt^ Mlf 

>* 

In giving the passage from Gaudapada, I have supplied it with punctua- 
tion, and the only punctuation that it will abide. 

In the Vi$h#u-pur6na, at I., 12, 53, the term bhutddi 'generative of the 
elements,' epithetically employed in place of * dark egotism,' is again ren- 
dered, by Professor Wilson, " first element." See his Translation, p. 93, 
line 12. 

Professor Wilson, building on his oversight, indulges in the following 
comment, which may now be cancelled : " There is a remarkable expres- 
sion in the Bhdehya, which presents a notion familiar to all ancient 
cosmogonies. Gaudapada says, ' the first of the elements was darkness/ 
It is the first of the ' elements,* not the first of * things for it was pre- 
ceded by unevolved nature, and intellect, and it is itself a modified form of 
individuality. It therefore harmonizes perfectly well with the prevailing 
ideas in the ancient world, of the state of things anterior to elementary or 
visible creation, when 1 chaos was, and night,' and when 
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flence to be dark, 01* to be active. To the ead that egotism may 
acquire the distinction of pure, it is not necessary that it should 



Kullus adhuc tnundo praebebat lumina Titan, 
Nec nova crescendo reparabat cornua Phoebe. 
In the influence of the quality of foulness, or passion, — for the word rajas 
has both senses,— may be suspected an affinity to the doctrine of an active 
principle, the moving mind, the eros, that set inert matter into motion, and 
produced created things." Sdnkhya-kdrikd, p. 94. • 

Lassen, who was the first to translate the whole of Is'wara Krishna's treatise, 
had a right understanding of bhdtddi. " Caterva undenum essentialis pro- 
ficiscitur e sui sensu essentiali ; rudimentalis ex (sui sensu) elementorunf 
generatore $ haec caliginosa est. Ex impetuoso (sui sensu) utralibet oritur 
creatio." Twenty-fifth kdrikd, in Gymnosophista, p. 58. 

C. J. H. Windischmann prudently follows Lassen ; putting " Anfang der 
Elemente" for bhdtddi* Die Philosophic im Fortgang der Weltgeschichte, 
p. 1816. 

A revised version of the kdrikd in question is here submitted : " The class 
of eleven, consisting of purity, proceeds from egotism technically called 
modified. From egotism, as the source of the elements, the rudimental 
particles originate ; and thin form of egotism is imbued with darkness. But 
it is only from egotism when affected by activity that the one and the other, 
the class of eleven and the elementary particles, take their rise* 9 

It may be observed that, while Professor Wilson, at p, 94 of the 
Sdnkhya-k&rikd, considers egotism, in one of its kinds, as " the first 
of the elements," at p. 121 he places, by the side of the tan-mdtras ' subtile 
elements/ — which emanate from egotism, and give birth to the gross ele- 
ments, — as speciously comparable, the <rroix*ia <rroix*t»r of Empedocles* 
For the seeming parallel to these elemental ultimates, the Professor ought, 
in consistency, to have gone back to dark egotism. But it has previously 
been shown that the Sankhya does not recognise as elementary anything 
antecedent to the particles so designated. 

The Professor's remarks, incidentally bearing on the functions of bhutd- 
di, at p. 164 of the Sdnkhya-kdrikd, are unsubstantiated. The text on which 
these mistaken observations ate founded, is as follows : TTO^TfiT^FJ ^niT 

ferrw ww?t ^wurraTOviwT t^t* sst^tiw wr* w < 

" Thus, non-elemental creation, rudimental creation, conditional and ele- 
mental creation, in beings of divine, mortal, brutal, and (immovable) origin, 
are the sixteen sorts of creation effected by nature." Such is Professor 
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consist wholly of purity ; the mere preponderance of this qua- 

Wilson's translation j instead of which we should certainly read : * The 
non-elemental creation, — i. e,, the rudimental creation and the conditional 
creation, — and the elemental creation, or the aggregate of beings of divine, 
mortal, and brutal, origin, are the sixteen sorts of creation proceeding 
mediately from nature.' 

My MS. wants the word tnfWT ' elemental creation ;' but its inser- 
tion, as an equivalent of the ^Tmf: ^31: of the 53d kdrikd, is quite im- 
material. Moreover, I have corrected a grammatical inadvertence. 

The elemental creation has fourteen divisions ; and the two branches of the 
non-elemental count, each, as unity. The sum of sixteen is thus completed. 
There is, then, no such respective reference, in the above passage, as may 
have led the Professor to supply the word ' immovable,' and which induced 
him to make the following comment : " Apparently, each of the four classes 
of beings proceeds from four modifications of nature ; or, from the invisible 
principles, from the subtile rudiments, from the conditions or dispositions 
of intellect, and from the gross elements." 

The evolution of the Sankhya principles as recited in the Vishnu-purdna, 
is strangely misrepresented by the translator. A single sample will suffice. 



" Elementary Egotism then becoming productive, as the rudiment of sound, 
produced from it Ether, of which sound is the characteristic, investing it 
with its rudiment of sound " Translation, p. 16. 

The correct rendering is, however : ' The element-engendering egotism, 
being modified, then produced the rudiment of sound; and, from the rudi* 
ment of sound, the ether, whose characteristic is sound : and this element- 
engendering egotism, similarly to agents in processes before mentioned, invest- 
ed the ether, which consists of sound.' 

Almost the entire page from which the passage above animadverted on is 
taken, is disfigured by the style of misapprehension just pointed out. In 
one place, in fact, in order to force the construction desired, the nomina- 
tive singular vdyu — euphonically required for vdyuh—ia made accusative. 
Saintly liberties vastly more licentious than this, are often taken, in the 
Puranas ; but there is, in this instance, no temptation whatever to do vio* 
lence to Panini. 




I., 2, 37-8. 



H 
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lity being held sufficient for the purpose.* Further, the term 
manas is said to mean ' heart.' At p. 30, it is called " Pesprit 
vital." At p. 106, a choice is allowed out of " le coeur," 
" Pesprit," and, " pour prendre une expression plus juste et 
assez souvent employee dans notre langage philosophique, le 
sensorium commune "-\ The manas is defined, by S&nkhya 
authorities, to be one of the soul's three internal organs, without 
which there is no experience of joy or grief ; in the same way as, 
for instance, but for the eye, one of the soul's external organs, 
sight is impossible. 

In order to adjust the twenty-fifth kdrikd after Vijn&na's 
conception of manas, M. Saint-Hilaire correctly premises that 
this word must be substituted, in the couplet, for the eleven 
organs. But, professing to effect this substitution, while he once 
puts manas for the eleven organs, he puts it three times for ego- 
tism. He also puts egotism for subtile elements, or, rather, gross 
elements ; for he foists this blunder of his own, as well as his bor- 
rowed primitive element, on the injured commentator. Again, 
purposing to censure Vijn&na, he remarks rightly, at first, that, 
' in the S&nkhya system, accurately expounded, the five gross 
elements issue from the five subtile elements ; and the five sub- 
tile elements, and the eleven organs, from egotism/ Yet, in 



* Indeed, in the twenty-fifth kdrikd itself we have the word vikrita ' mo- 
dified' as a synonyme of sdttwika • pure.' Elsewhere, vaikdrika ' modifica- 
tionaP occurs as its substitutes. 

t Professor Wilson had already explained manas to be " an internal 
sense, a sensorium." S&nkhya-kdrikd, p. 100. Colebrooke calls it a " sen- 
sitive, material organ," and likens it to the Svfths of Pythagoras. Miscell. 
Essays, Vol. I., p. 418. 

The word manas has often been compared to the Greek pivot ; but, whe- 
ther as used in the Sankhya system, or elsewhere, it bears very little simila- 
rity to this term, which " seems most commonly to answer to the Latin word 
impetus, and implies rather a physical, than mental, energy. Homer places 
it, at different times, in the knees, the 04/uos, the rr^tfos, and the <pfrfiv" 
Mitchell's Wasps of Aristophanes, p. 103. 
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translating and annotating the twenty-fifth kdrikd, we have seen 
that it is the gross elements which he derives immediately from 
egotism. 

But Vijnana has clearly enough set forth his view of the 
twenty .fifth kdrikd, as M. Saint- Hilaire would have seen, Lad 
he read, even with the aid of Professor Wilson, the scholiast's 
interpretation of the eighteenth Aphorism of the second Book.* 
After alleging manas to mean the eleventh organ, Vijnana 
explains ' both' to refer to the intellectual organs and the 
organs of action. The kdrikd will, then, run thus : ' The 
eleventh organ, consisting of purity, originates from modified 
egotism. From egotism, as the source of the elements, proceed 
the rudimental particles ; and this variety of egotism is imbued 
with darkness. From egotism affected by activity, arise both the 
intellectual organs and the organs of action? 

Vijn&na is, therefore, peculiar, as compared with some others, 
in deducing, from pure egotism, but a single product, mind, 
instead of eleven, viz., mind and the ten organs of intellection 
and action: the latter being referred, by him, to the active 
species of egotism ; which is held, on the adverse interpretation, 
to be, independently, inoperative, but yet an indispensable con- 
dition of energy on the part of the other two modifications of 
the self-conscious principle. To defend, textually, his exegesis of 
the latter part of the twenty-fifth kdrikd, Vijn&na must be suppos- 
ed to contemplate the twenty-sixth kdrikd; inasmuch as the organs 
of understanding and action are there mentioned for the first 
time in the treatise : and this anticipation is clearly impractica- 
ble, save by the dislocation of all syntax. Nevertheless, the im- 
port which Vijn&na contends for, is far from being a peculiarity 

* Sdnlchya-Mrikd, p. 94. Professor Wilson here, too, however, requires 
to be set right. Forgetting the order in which he has just enumerated the 
modifications of egotism, he writes " the other ten, from the second kind ; 
and the elements, from the third." The words ' second' and ' third' must 
be transposed. 

H 2 
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personal to himself only. Both the sets of Aphorisms attributed 
to Kapila are silent on the topic under discussion ; and so is the 
Mahdbhdrata* Arguing, however, from the Hindu point of 
view, — such as it is,— our commentator is supported by the divine 
testimony of the Pur&nas, against the mere human authority of 
I's'wara Krishna and his successors.* At all events, the ex- 



* The productiveness of active egotism is the doctrine of the Puranas. 
The Mahdbhdrata, after XII., 1 1395, where it would be expected to pro* 
pound either this view, or else one that would preclude it, is suggestively 
mute. Can it be that this tenet is a developement dating subsequently to 
I's'wara Krishna's time ; having been, since then, grafted on the Puranas ? 
I quote, below, from these works. 

*qrr^« *nr^nw ^rr **rfc*rr: sprr: i 

Viskpu-purdna, I., 1, 46-7. 

" This is the elemental creation, proceeding from the principle of egotism 
affected by the property of darkness. The organs of sense are said to be 
the passionate products of the same principle, affected by foulness ; and the 
ten divinities proceed from egotism affected by the principle of goodness ; 
as does mind, which is the eleventh." Prof. Wilson's Translation, pp. 17, 
18. 

In a foot-note to p. 16, Prof. Wilson repeats Oaudapada's account of the 
three sorts of egotism, but without directing attention to its contradiction 
of his text. 

For a passage to the same effect with the verses given above, see the 
Bhdgavata purdpa, III., 5, 29 seqq. : also III., 26, 27 seqq. It is the first 
of these two passages that is cited, by Vijnana, at p. 118. Vfraraghava, in 
bis commentary, the Bhdgavata-chandrikd, wrests the word taijasdt, in the 
fourth verse, into congruity with the dogmas of I's'wara Krishna and his 
school, by explaining it to denote ' with the aid of passional egotism* 

Add : TCift*T^WTTnt wf<iiw«n 1 

Kurma-purdna, prior section, 4th chapter* 
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pression of amazement ventured by M. Saint- Hilaire, is alto- 
gether gratuitous ; and it would have been well had he foregone 
the temerity of impeaching, with headlong disparagement, the 
adjudication, by so acute and learned a writer as Vijn&na, of a 
nice philosophical punctuality. Vijn&na, so far from the pre- 
posterous solecism of deducing any of the elements from mind, 
expands the seventeenth Aphorism of the second Book in these 
words : ' The eleven organs, and the five subtile elements, t. e., 
sound, &c., are the products of egotism/* Gross from subtile 



Pure egotism, here, again, is made to generate the ten superintending dei- 
ties, who, according to the Sankhya system as ordinarily enunciated, except 
in the Pur anas, must form part of the world of animation, which ema- 
nates from the subtile elements. The names of these deities occur in the 
Bhagavata-purdna, II., 5, 30. M. Burnouf, in his translation of this work, 
Vol. I., p. 122, renders the appellation of one of them, Dis', by " les points 
cardinaux." The directions are variously computed, by the Hindus, at four, 
eight, and ten. Professor Wilson arbitrarily expresses Dis' by " space." 
Vishnu-pttr&na, p. 17, 28th foot-note. 

An eleventh deity is recognised by some of the Puranas, — the moon, 
whose presidency is over mind. 

In the verses quoted above, from the Kurma-purdna, mind is strangely 
said to partake of the two qualities of activity and purity. 

The Sarva-dars' anas angr aha considers the ten organs and mind to be 
effluences from pure egotism, and silently ignores any hypothesis of their 
originating otherwise. 

It is a curious circumstance that this work nowhere mentions the San- 
khya Aphorisms ; its authority on hylotheistic matters, wherever a text is 
to be cited, being the Kdrikd of IVwara Krishna. 

An examination of S'ankara Acharya's Sarva-siddhanta-sangraha, which 
I have not been able to procure, would, very probably, throw light on the 
Sankhya as received in the eighth century. The ninth chapter of this 
treatise is occupied with the doctrine of Kapila. See Zeitschrift der Deuts- 
chen morgenlandischen Gesellschaft, Vol. I., p. 200. 

* See, at p. 45, supra, M. Saint-Hilaire's incorrect translation of the 
passage which I render thus. The essayist's heedlessness is, here, unac- 
countable. 
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follows of necessity.* As to the rest, his predilections, alike in 
the present instance and elsewhere, are for the doctrines of the 
original Sentences, as altered and amplified by Pauranika inno- 
vation. 

The Sankhya system assumes, in practice, the form of the 
adoration of nature, f or, rather, of a sublimated ideal essence of 



* In the Sankhya Aphorisms, the coordinate emanation, from the sub- 
tile elements, of the gross elements, is expressly indicated as early as L, 61, — 
which M. Saint-Hilaire passes by, as has previously been shown : — and 
Vijnana, in his notes, is nowise eccentric in his paraphrase of this text. 

f Mula-prakriti, the primordial agent, whose analogues, in the several 
Hindu schools of philosophy, are too notorious to call for repetition. The 
late Rev. Dr. W. H. Mill has likened it to the Zwoul of Gnosticism, " in 
which, as in the Sankhya, vovs, or intellect, buddhi, — otherwise called roa- 
hat, — is the first-born offspring ; and then all separate individual essences." 
Journal of the Asiatic Society of Bengal for 1835, p. 386. Such was the 
dream of Valentine, as we learn from Irenaeus : Aeyovai yap riva tlvai cv 
aoparois #cal aKaTovofjAxrrois vij/tofwxri TtXeiov Atuva vpoovra- tovtov 8c 
Kai ***** Uponraropa kol BvOov koXowtlv. ***** 'Yirdp^ovTa 
8' avrbv dx^fwyrov Kai aoparov, aiBwv re Kai aycyvqrov cV y<rv%fe Kai ijpc- 
/ua iroXXfj ycyovcvai iv a7r€tpots aaocrt xpoviav. Swwrapxciv ftavrw kol 
"Ewoiav, rjv 8t) Kai Xapiv Kai %iyrjv ovo/xafovo"i. Kai iworjOrp/ai irore 
axf> eavrov irpofiaXivOai rbv I$v$bv tovtov apxqv twv wdvTwv 9 Kai Kaflairep 
airipfm ttjv irpofioXrpr Tavrqv (rjv 7r/Do/?aAco-0ai ivcvorjOrj) kcu Kara0co-0ai, 
a)S cv fw/rpa, Tfl onmmapxovorrj cavrw ^tyy. Tavrrjv 8c wo8cfa/xcVip/ to 
cnrippa tovto kol iyicvpLOva ycvo/xcViyv airoKvrjo^ai Now o/xoiov tc Kai urov 
t<3 TrpopaXovTL Kai piovov x <t} P ov ^ rra ro pteyeOos tov Uourpos. Tbv oc Now 
tovtov Kai MovoycrJ) KaAovo-t, Ilarcpa koI *Ap%rp/ 7W iravrwy, ^vpurpo- 
ftefiXrjcrOai 8c avr$ 'A\rj$€iav. Kai ctvai Tavrqv 7rpwrqv kol apxfyovov 
UvOayopuajv TcrpaKTW, §v Kai pi^av 7w vdvrwv kol\ov<jw. ¥ Eori yap 
Bvdos Kai Sty^, en-cn-a Novs Kai 'AA^dcia. lrenaei Opera, ed. Stieren : . 
Lipsiae, 1853 : Tom. I., pp. 10 seqq. Cyril, of Jerusalem, gives Valentine's 
genealogy of the Aeons very differently : 'O ~Bv6bs eyevvrjo-t Styiyv, Kai airb 
•ri/s Sty»}s cVcKvoTToict Aoyov, k. t. A. Catech. VI. 

In the Refutation of all Heresies, by Hippolytus, Irenaeus's disciple, 
it is shown, however, that Simon, the Samaritan sorcerer, a precursor 
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the material world, for which the European languages, nowise to 
their discredit, want a name. That this scheme of speculation 



of Valentine, had quite a different cosmogony, — and not in nomen- 
clature only : Avo curl xapo^vaSet iw oXa>v alm/iav, firyre fyxfr / A V T€ 
wcpas fyoixrcu, cnro fiias p%rjs> rfris core Suva/xts, 2ty>), doparos, cuan-a- 
\rprros, &v ff fita <f>mverai (LvwOcv, i/ris carl fieyaXr} cwa/u?, Novs twv 
oAa>v, 8ienw Ta travra, &p<nqv, *H 8c crcpa, Karwdcv, *E7riVoia /LteyaA.17, 
tiqActa, ycwaxra ra iravTa. Simon's 'Aird^aors McyaX^. Vide Origenis 
[Ze^e Hippolyti] Philosophumena, give Omnium Haeresium Refutatio, ed. 
Emmanuel Miller ; p. 173. Though Gregory of Nazianzus — supported by 
his commentators, Elias of Crete and Nicetas Serron— declares that Simon 
talked of both Bv0os and %yrj, yet the evidence of what are, presumably, 
the sorcerer's own words, is opposed to this assertion. Theodoret describes 
Simon's nonsense similarly, as far as regards this pair of powers ; only, like 
Irenaeus, he puts*Ewoia for $iyrj* And yet he brings in "Ewoia a second 
time, as springing, with Qwunj, from Nods and 'EirtVota. For this second 
*EWoia we must read"Ovofia. 

Simon's *E7rtvota thus appears to become, with Valentine, "Ewoia ; only 
the latter is, now, mother of Nov?, instead of mate. ¥ Ewota has, here, 
however, another name, Styq ; which is, with Simon, the appellation of the 
source of 'Emvota. But Simon's Siyi) — otherwise called Hvp? — has no obvious 
partner, to serve as prototype to the paramour Bv06$. In other words, Simon 
starts with a monad, while Valentine sets out with a duad. Valentine's 
theory, in producing the world, at the outset, by generation, is, therefore, in 
one respect, nearer the Sankhya than is that of Simon ; who, to every ap- 
pearance, maintains a twofold effluence, prior to any process of procreation. 
The Sankhya first begets, and then introduces evolution. 

For Simon Magus's fieydXrj 6wa/u?, see the Acts of the Apostles, VIII., 10. 
In the homilies ascribed to Clement of Rome, the expression " great power 
of God," as applied, by Simon, to himself, receives the following turn : 
St/ucov, oLpurrepa rov ©cov Svvafii? &v, kou twv tov ®cdv ovk ctSoYcov iirl 
KaK&irouq. Tqv c£owrtW fyw. Clementis Romani quae feruntur Homiliae 
Viginti, ed. Dressel: Gottingae, 1853: p. 174. Simon's SiW/us cannot 
but remind the Sanskrit scholar of the Hindu s'akti. But the former term 
was applied to either sex, whereas the other is restricted to females. 

Dr. Mill, in connection with the remark lately cited, puts forward a state- 
ment touching one of the fundamentals of Hinduism, which, as coming 
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was ever widely adopted aa a religious belief, is violently impro- 
bable. In the S* ankara-dig-vijaya, or history of S'ankara 



from so profound an investigator, it may not be thought superfluous to 
notice. The text which calls forth this statement, exhibits, as restored by 
its annotator, these words, among others : • • • ^fidtilg* • • • • iHfflftJ • • 
fj^lft^UH l " To him . . whose birth is from abstract essence alone 
I reverently bow, ... the ever-blessed S'iva." The epithet astitodbhavatn, 
here taken to import " whose birth is from abstract essence alone," fur- 
nishes occasion for the following comment : " The astitd is, here, owrw, or 
abstract essence, antecedent to qualities of any kind ; of which the Hindu 
theosophists can discourse as subtly and as unintelligibly as Plato in the 
Parmenides. Such is exclusively their notion of Deity as existing prior to 
the developement of the ternary forms or qualities, first in the Supreme 
Triad, — Brahma, Vishnu, S'iva, — and, next, in the several orders of created 
beings: this first immaterial substance being the neuter brahma of the 
Upanishads and the Vedanta ; the purusha, or male inactive principle, of the 
rival Sankhya school ; the fiv6b$ 9 or unfathomable depth, of some of the 
Gnostics, who attempted the introduction of these eastern metaphysics into 
Christianity." 

In the first place, the species of compound to which Dr. Mill refers the 
term formed of astitd nn&udbhavam, though not without precedent, is yet of 
comparatively rare occurrence, and is regarded as faulty. See Pdnini : II., 
2, 24 and 35 ; and the commentators. Again, while the word astitd signi- 
fies, in popular employment, actuality, presence, it denotes, in its philoso- 
phical acceptation, either self-existence or created being. In the case in 
hand, the second of these senses is, unquestionably, to be selected. For 
"whose birth is from abstract essence alone," I would, therefore, read 
' from whom arises created being.' In the Sanskrit stanza, above reduced* 
S'iva, after a fashion not unusual, is promiscuously lauded as one with Brah- 
ma, and as the third person of the great triad ; and, agreeably to Hindu 
notions, in the latter character, alone of the two, can he be called the author 
of creation. 

Both the ultimate principles of the Sankhya, it is observable, are held to 
be self-existent. See the footnote to p. 27, supra, which admits of correction. 
In the Nyaya, God and molecules are said to be so. The Vedanti, in charac- 
terizing Brahma as sack- chid-dnanda-rupa, intends to express that, in ab- 
stract essence, he is constituted of self-existence, intelligence, and happiness ; 
and no one of these elements is, in any way, subordinated to the other two. 
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A'charya's controversial adventures, — a romance which unques- 
tioning credulity has affiliated on Ananda Giri,— the great 
Ved&ntic doctor is represented as having been confronted, in the 
course of his rambles, by only a single S&nkbya, one Laksh- 
mana. Though the heretic would, of course, eventually sue* 
cumb; it yet cost his doughty opponent, in this instance, but few 
words to boast a new pervert.* 

In preparing the present publication for the press, I employed, 
for the body of the work, three manuscripts, which agreed among 
themselves to such a degree as to occasion little doubt or dif- 



* Nor was S'ankara here constrained, in order to enforce his creed, 
to appeal to the argument of his disciples' staves and sandals : a mode of 
propagandises to which, on the word of his biographer, he was, at all times, 
sufficiently prone to have recourse. 

The author of the S'ankara-dig~vijaya, unscrupulous fabler as he was, 
has yet described the Sankhya theory with sufficient accuracy. It is difficult 
to say whether be is equally exact in his account of the ascendancy which it 
bad acquired, in his day, among its professors. 

S'ankara* s argumentation with Lakshmana can readily be imagined ; but 
Lakshmana' s confession of faith, being brief, shall be adduced. It purports 
to be borrowed, and is as follows : 

' The chief one— or primeval nature — is the equilibrium of the three quali- 
ties ; the source of the great principle, or intelligence, and of the rest of the 
derivative material principles; undiscernible, as cause; also discernible, in 
Us products ; singular in the world ; superior to what — viz., intelligence — is 
itself superior, in a descending series. 

' Through the mere worship thereof do men attain salvation, and Kapila 
and other teachers engaged in the most exalted contemplation.' 

The latter couplet, if not a forgery, is scareely in accord with M. Saint- 
Hilaire's assertion : " Le Bouddhistne est devenu une religion ; et e'est un 
but que n'a jamais poursuivi l'ecole du Sankhya." Premier M£moire sur le 
Sankhya, p. 4. 



Digitized by Google 



58 

Acuity.- None of them had a date ; and they all wore a modern 
appearance. For correctness they were respectable. As the 
last pages of the sixth Book were passing through the prin- 
ter's hands, two other manuscripts were obtained. One was 
undated; the other was transcribed in the Sam vat year 1711, 
or A. D. 1654. They discovered few blemishes; but, while 
presenting, throughout, a great similarity to one another, they 
differed, in many respects, from my earlier materials. Full 
particulars of these discrepancies will be found in the Appendix. 
This, for the benefit of Hindu students, I have given in San- 
skrit; but in a style so simple that no European who has passed 
his novitiate in the classical language of India, will have reason 
to complain that it was not written in English. In this Appendix 
I have, also, frequently referred to Aniruddha's and Mahadeva's 
readings of the aphorisms. Of these sentences, unaccompanied 
by commentary, I had two excellent manuscripts. To ascertain 
the sentences the more completely, I likewise collated three 
very accurate copies of Nfiges'a Bhatta's abstract of my author's 
text. Nages'a cites the aphorisms at length.* 

For the tedious array of emendations which deform the con- 

* Tbe first edition of the $dnkhya*pravachana-bhdshya bears the imprint 
of Serampore, 1821 : 8vo. pp. 220, This seems to be the publication an- 
nounced as having been projected by " Mr. Carey and his assistants," un- 
der the auspices of the Council of Fort William, and the Asiatic Society of 
Bengal. See Boebuck's Annals of the College of Fort William, p. 157. 
The faults of that impression need not now be made the subject of minute 
recital. A characteristic sample of them may be seen in the foot-note at the 
bottom of pp. 21 — 24 supra. The editors of the volume had the advantage 
of a manuscript, or manuscripts, much superior to the use they made of 
their appliances. Several of the longer additional passages which I derived 
from my codices last procured, and which will be found in the Appendix, 
occur in the Serampore edition also. 

In 1852, Dr. Ballantyne published the first fasciculus of " The Aphorisms 
of the Sankhya Philosophy of Kapila, with Illustrative Extracts from the 
Commentaries." It was followed, in 1854, by a second fasciculus, com- 
pleting the fourth Book. 
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elusion of the volume, I plead my distance from the press, and 
the brittleness of Anglo-Indian type-metal.* 

A Bangali translation of the Sdnkhya-pravachAna-bhdshya, entitled 8<in- 
khya-bhdshdsangraha, was undertaken by Ramajaya Tark&lankara Bhatta- 
ch&rya, son of Mrityunjaya. So, at least, the work itself sets forth : but the 
Friend of India Magazine for 1823, No. VIII., p. 567, makes them to be 
joint translators ; and adds that they were, the last-named in succession to 
the other, "chief pandjts in the Supreme Court. '* Mrityunjaya, surnamed 
Vidyalankara, had previously been head pandit in the College of Fort 
William. This version conforms very closely to the Serampore edition of 
the original, from which, while still unpublished, it appears to have been 
prepared. How much of this translation was executed, or how much of it 
was printed, I am unable to say. All that I have seen of it is a fragment 
of 168 octavo pages, breaking off, abruptly, in the midst of the commentary 
on the eighty-ninth Aphorism of the first Book— according to my number- 
ing. The volume was published at Serampore, in 1818. It opens with a 
short preface in Sanskrit ; and it gives the sutras in the original language, 
and in large characters. 

At Benares I have seen, in manuscript, a prose translation, in the pro* 
vincial dialect, of the Sdnkhya-sutra and of Vijnana's exposition in abstract. 
The author was Ahitagni Rakshapala Dube ; who also showed me Hindi 
versions, made by himself, on a like model, of the Yoga, Nyaya, Vais'e- 
shika, Vedanta, and Mimansa, Aphorisms, and of S'andilya's Sentences on 
Devotion. Each of these translations was accompanied, like the Sdnkhya- 
sutra, by a Hindi gloss, abridged from the Sanskrit. 

* A more thorough search for defects than that which resulted in the 
list of errata at the end of the volume, has yielded the following additional 
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In bringing out this work, I have received assistance, in rari- 
ous ways, from Pandits K&/in6tha Sistri Ash^apntre Punekar, 
Bechan TW&ri, Bilakrishna S'astri Khandakar, and Vitthala 
S'&stri Jos'i Xmbuvekar. To each and to all I offer my grateful 
acknowledgements. 

Ajraere, Bajpatana ; the 10th of September, 1855. 



Additions and Emendations. 

P. I, notes, last line. Por " niris'wara" read «* niris'wara." The passage 
here intended will be found at the sixth page of the present work. 

P. 2, notes, 1. 1. Por " corresponding" read " corresponding, in some 
measure." 

P. 2, notes, 1. 4. For " "ad " TOFRJTT." 

P. 2, notes, 1L 20 and 26. For " WTWjfli i" and " sfakhydh" read 
" and " sankkydh." 

P. 9, notes, 1. 7. Add references to the English translation of the Rig* 
leda, Vol. I., p. 235, foot-note ; and Vol. II., pp. 36 and 90, foot-notes. 
Also see, for a view adverse to that hastily expressed by the writer, the 
MruJcta, Daivata*kdnda t 6, 7 : p. 171 of Roth's edition. 

P. 9, notes, 1. 21. The S'abda-kalpa-druma, pp. 1831-2, cites the fiftieth 
chapter of the Vdmana-purdna, as making Sanatkumara, Sanatana, Sanaka, 
and Sanandana, children of Dharma and Hinsa* What follows, respecting 
Kapila, Vodhu, Asuri, and Panchas'ikha, is not altogether clear. 

P. 9, notes, 1. 24. In the Bkdgavata-purdipa, I., 3, 11, Kapila is spoken 
of as having only revived the Sainkhya. From the same work, IX., 8, 14, it 
appears, however, to be asserted that he originated it. The ensuing couplet, 
from the last section of the Padma-purdna, is to the same effect : 

^nrffrtf fr: ^WFW^dl ^RifiaXi* 1 

Vish*u-vyitha-bkeda-varnana chapter. 

A Hindu would harmonize these discordant assertions by assuming that 
they point to events of two several stages of the world's history. 

P. 10, notes, 1. 22. If Colebrooke— Miscellaneous Essays, Vol. I., 
pp. 230 r 231—-means to intimate that, in Gaudapada's commentary, Pancha- 
s'ikha is said to be Kapila's disciple, either directly, or through A'suri, the 
assertion is an oversight. That A'suri was Panchas'ikha's preceptor is de- 
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clared in the seventieth kdrikd ; but on this couplet Gaudapada makes no 
remark. 

P. 11, notes, 1. 14. For " 3" read " 4." 

P. 12, notes, 1. 3. Colebrooke— Miscellaneous Essays, Vol. I., p. 231— 
speaks of the passage given at the bottom of p. 10 supra, and referred to at 
p. 17 infra, as being one of Panchas'ikha's sutras. But it is not so discri- 
minated by Vyasa, nor by Vyasa's commentators, though they name Pancha- 
s'ikha as its author. Colebrooke, it is evident, did not suspect that reference 
was anywhere made to more than one work of this ancient writer. 

P. 12, notes, 1. 25. Gaudapada cites this couplet twice. On one occasion 
he reads "vaset" for "sthitah" The same distich is quoted by Charitra 
Sinha Gani, in his commentary on the Shad.dars'ana'Samuchchaya. . 

P. 12, notes, last line. For "papmd" read "pdpmd: 9 

P. 14, notes, 1. 8. Of this passage the words ^rfnrfa^l Wljlrfjl? 
are adduced as Panchas'ikha's, in the concluding chapter of the Sarva-dar~ 
fana-*angraha. 

P. 15, notes, 1. 22. For " propitiation-service" read "satisfaction-service." 
The former term rather translates tfdnti, a very common office of religion, 
among the Hindus. 

P. 15, notes, 1. 31. In place of " Rudra" there are preferable grounds for 
conjecturing " Ribhu." See the Translation of the Vishnu-purdna, p. 38. 

P. 17, notes, 1. 24. Elsewhere, however, it is denied that Kapila was son i 
of Kardama, by Devahuti ; another and later wife of the patriarch, of unspe- 
cified name, being the sage's mother. • As to Devahuti, she is represented as 
the daughter, not of Manu Syayambhuva, — as is ordinarily declared, — but of 
Trinabindu. The original of these statements is expressed in the following j 
words : 

Padma-pur&Qa, Pdtdla-khanda, 9/th chapter* 
P. 80, notes, 1. 6. For " Gaurt-varnana" read " Gaurt-vivdha-varnana." 
P. 20, notes, I. 8. For " Kal&pa"— which should have been " Kalpa"— 
read " Indraprastba." 
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P. 20, notes, 1. 15. The Kapila-gttd, in a detached form, has also been 
found. It professes to be a part of the Padma-purdna, and is concerned 
with the practices of the yoga, or theocrasy. 

P. 21, notes, 1. 24. For " Nagoj'i" read " Nagoji." 

P. 26, notes, 1. 21. According to Colebrooke, the Pas'upatas — like the 
followers of Mis'ra— maintain "the distinct and separate existence of the 
efficient and material causes of the universe/' Miscell. Essays, Vol. I., 
pp. 407, 409, and 412. 

P. 26, notes, 1. 26. The author of the Shat-tantri-sdra proves to be no 
other than the *NUakaitiha who annotated the Mahdbkdrata, and wrote 
the Veddnta-kataka. His parents were Govinda and Phullambika; his 
line was that of Gautama ; his family name was Chaturdhara ; and he resid- 
ed at Kurpara, now Konpar, in Maharashtra, to the west of the Godavari, 
near the temples of S'ukres'wara and Kaches'wara. A man who calls 
himself grandson of this Nilakantha, is now living at Benares. 

Govinda Dikshita — the Govinda above mentioned, or some other, but of 
the Chaturdhara family — was father of S'iva Dikshita, author of the DAar- 
ma-tattwa-prakds'a, the date of which is S'aka 1668, or A. D. 1746. 

P. 27, notes, 1. 15. For " f*<Hw" read " finrS* :" 

P. 28, notes, 1. 12. For " -VrTXT" read " -^ITO." 

P. 33, notes, 1. 5. For " Ashtaputra" read " Ashtaputre." 

P. 33, notes, 1. <5. For " Raja" read " Raja." Correct similarly at p. 36, 
notes, 1. 23 ; and at p. 37, notes, 1. 30. 

P. 34, notes, 1. 15. The Jainas affftt to have their own Sankhyas, Mi- 
mansakas, &c. Mackenzie Collection, Vol. II., p. xxxvi. 

P. 34, notes, 1. 29. The author of the Tatttoa-chandra gives the title of 
Muni to IVwara Krishpa, and distinctly calls him disciple of Panchas'ikha. 

P. 35, notes, 1. 2. For " Durga" read " Durga." 

P. 35, notes, 1. 9. The use of aliases is by no means infrequent among 
Hindu authors. Though not, generally, of much interest, one occurs to 
me, which seems worth recording. Like the run of facts connected with 
Indian history, it has no better support, however, than the unwritten tradi- 
tion of the schools. 

Jayadeva, the author of the Gita-govinda, is said to have been the same 
person as Pakshadbara Mis'ra, the dialectician. Report has it that bis 
custom was to attend his Nyaya teacher no oftener than once a fortnight, and 
that he owed to this fact his title of Pakshadhara. Quite possibly this is 
mere fiction ; and it may have had its origin, partially, in the. circumstance 
that there was a logician Jayadeva, who is spoken of as having been likewise 
a poet. See my Catalogue, &c, Vol. I., p. 51, 1. 5 ; and its Appendix, p. 161. 



Digitized by Google 



63 



Professor L&ssen—Gita-govinda, Prolegomena, p. v. — , for want of an op- 
portunity to examine the Chandrdloka, is in doubt whether the Jayadeva to 
whom it is attributed be identifiable with the lyric poet of the same name. 
The question is one of no difficult decision. 

The Jayadeva of the Chandrdloka was, by his own showing, son of Maha- 
deva, surnamed Yajnika, and of Sumitra. Jayadeva, the author of the Prasan* 
nardghava drama, particularizes the same persons as his parents, and further 
states that his family was denominated Kaundinya. Whether the Chandrd- 
loka, a dry technical treatise, was the production of the writer of the Gita- 
govinda, could scarcely be ascertained by comparing the necessarily different 
styles of the two compositions. The Prasanna-rdghava is, however, every 
way inferior, in respect of language and general execution, to the elegant 
Lays of Govinda ; and there is no ground on which the position may be con- 
troverted, that the rhetorician and the play-wright were the same individual. 

Internal evidence even is quite sufficient to determine the point under con- 
sideration, independently of the discrepancy offered in the accounts given, 
severally, of their extraction, by the rhetorician and dramatist, and by the 
author of the Gita- govinda. Moreover, if, following Lassen, we account as 
spurious the stanza with which this collection of poems, according to many 
manuscripts, terminates, we are left without any notice whatever, by its au- 
thor, of his parentage. And why, if the Chandrdloka and Prasanna-rdghava 
were also his, should he have consigned to them a specification which he 
has denied to his foremost performance ? 

The couplet above mentioned, which Professor Lassen presumes to be 
forged, is objected to, by him, on the assumption that the Bhojadeva whom 
Jayadeva is made, by it, to name as his father, must be the sovereign of 
Dhara. But Bhojadeva or Bhojaraja is by no means an appellation of 
unique incidence. More than one chieftain is certainly known to have 
borne it ; and it has not yet been shown that, among persons so called, the 
grammarian, for instance, has any claim to be regarded as a royal patron 
rather than as an actual maker of books. In a word, it is not imperative to 
take such a termination as deva or raja to be indicative of rank. It may be 
part of a name ; as in Varadaraja, Govindaraja, Jayadeva, and Harshadeva. 

The name of Jayadeva' s mother is written, by Lassen, Eamadevi. My 
own manuscripts have Vamadevi. Jayadeva' a father is called Bhojadeva, 
by the Brahman Bay ch and, in his metrical Hindi translation of the Gita* 
govinda, the Gita-govindddars'a* 

It remains to speak of the Rdma-gita-govinda, a poem on the incongruity 
of whose title Lassen justly animadverts: Gita-govinda, Prolegomena, 
p. VI. This wretched affair purports to have, for its author, one Jayadeva, 
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of Janakapura. So much the poetaster himself tells us ; and I know not 
on what authority Professor Wilson— Mackenzie Collection, Vol. I., p, 103 — 
concludes him to be one with the poet of Radha and Krishna. The subject 
of the Ratna-gita-govinda is that of the Edmdyana. Its extent is 360 
couplets; divided into six cantos, which bear the designations of Sdnanda- 
raghunandana, Vijita -paras' urdma, Jagannivdsa-pravdsa, Manumad-dga- 
mana, Lankd-vijaya, and Rdma-rdjdbhisheka. 

P. 35, notes, 1. 31. S'ankara, it should seem, has wildly been assigned to 
the eighth century before the Christian era. See Mr. B. H. Hodgson's Il- 
lustrations of the Literature and Religion of the Buddhists, p. 18, foot- 
note. 

P. 35, notes, 1. 34. The notion that Gaudapada was pupil of S'uka, the 
son of Vyasa, is generally received by the Brahmans. See, for this associa- 
tion, Colebrooke's reference to the S'ankara-vijaya : Miscellaneous Essays, 
Vol. I., p. 104. 

Gangadhara Saraswati, author of the Datt&treya-charitra, a metrical 
composition in the Maraliatti language, deduces his own discipular descent, 
through S'uka and Gaudapada, from S'iva, as follows : S'ankara, Vishnu, 
Brahma, Vasishtha, S'akti, Paras'ara, Vyasa, S'uka, Gaudapada A'charyp, 
Govinda A'charya, S'ankara A'charya, Vis'warhpa, Bodha Giri, Jnana Giri, 
Sinhala Giri, IVwara Tirtha, Nrisinha Tirtha, Vidya Tirtha, S'iva Tirtha, 
Bharati Tirtha, Vidyaranya, S'Hpada, Vidya Tirtha, Malayananda, Deva 
Tirtha, Vrinda Saraswati, Yadavendra Saraswati, Krishna Saraswati, Nri- 
sinha Saraswati, and Gangadhara Saraswati. Gangadhara had seven fellow- 
students, all bearing the title of Saraswati : Bala, Krishna, Upendra, Ma- 
dhava, Sadananda, Jnanajyoti, and Sidiihendra. 

The Mitdlcshard, a commentary on the Brahma-sutra, by Annam Bhatta, 
son of Tirumala, contains a list, identical, down to S'ankara A'charya, 
with the foregoing; except that Vasishtha is preceded by Brahma and 
Brahma. 

Gaudapada, it appears credible, belongs to the very precinct of the age of 
fable. 

P. 36, notes, 1. 9. Bhanu Bhatta, in the Dwaita-nityaya-siddhdnta-san* 
graha, speaks of the author of a treatise having the name of Dwaita-nirnaya, 
as being his paternal grandfather. But his own work, which cites it, proves 
that he does not mean the Dwaita-nirnaya of Vachaspati JVlis'ra. Bhanu 
Bhatta' s parents were Nilakantha Bhatta and Ganga. The title of Bhatta is 
borne by Mimansakas. 

P. 36, notes, 1. 29. The Ratndkara, compiled under the patronage of 
Chandes'wara, embraces at least seven sections, entitled Kritya, Ddna, Vt/a* 
vahdra, S'uddhi, Pujd, Vivdda, and Grihastha. Of these, Vachaspati 
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Mis'ra, in the Dwaita-nirnaya, quotes, by name, the Ddna-ratndkara ; ancf 
the Grihastha-ratndkara, in the Vivdda-chintdmaiii. 

Chandes'wara was son of Vires'wara. The Vivdda-ratndkara, in some 
copies, states that the former was chief secretary of war to a chieftain of 
Nepal, and that he resided on the banks of the river Vagwatf . In the same 
work, Chandes'wara, as we have seen, is also designated as minister to a 
prince of Mithila ; and it is related that, after subjugating certain royalets 
of Nepal, he bestowed away his weight in gold on the banks of the river 
Saraswati. No obstacles being offered by the circumstances of time and 
locality, it therefore seems reasonable to identify the Harasinha Deva whom 
Chandes'wara served, with the Harasinha Deva who is named in a memorial 
couplet still current in the neighbourhood of his former capital, Simraun, 
the ancient metropolis of Mithila. See Journal of the Asiatic Society of 
Bengal, for 1835, p. 124 ; or Illustrations of the Literature and Religion of 
the Buddhists, p. 180. In 1323, on Saturday, the ninth day of the light 
fortnight of Pausha, a Harasinha Deva, on being expelled from Simraun, by 
Tughluq Shah, is said to have betaken himself to the mountains, and to have 
usurped the sovereignty of Nepal. In Mr. Hodgson's legendary list of the 
ancestors of the Simraun Rajas, his father is called S'aktisinha. It appears, 
from the Kritya-mahdrqava and Vivdda-chandra, that the father of 
Harasinha Deva, chieftain of Mithila, was Bhaves'a, whose family was 
styled S'rotriya. But it is nothing uncommon for a Hindu governor to 
be mentioned by his title instead of his name. Harasinha Deva had a son, 
Darpa Narayana, who married Dhira ; and their children were Chandra- 
sinha, Hari- narayana, and Sulaya. The last was husband to one of the two 
ladies called Lakshmi, whose celebrity is due to their connexion with the 
literature of Indian jurisprudence. Of the three brothers, Chandrasinha 
was, perhaps, the eldest; as he is spoken of, by Colebrooke, as "reigning 
prince," the tenth of his line. Digest of Hindu Law, &c, Vol. I., Preface, 
p. XX., 8vo. ed. 

P. 37, notes, 1. 7. For " 1372" read " 1371." 

P. 38, 1. 4. For " Adhwaryu" read " Adwaya." 

P. 38, 1. 8. Narayana T'irtha Yati, who is also called Narayana Bhikshu, 
and Narayanendra, lived, according to his own Yoga-sutra-vritti, at Allaha- 
bad. In the same work, his spiritual preceptor, Rama-govinda Ttrtha, is 
said to have been a disciple of Govinda Tirtha. 

P. 39, notes, 1. 12. For " six" read " seven." That which Colebrooke 
mentions as the subject of the entire Sdnhhya-sdra, is the topic of its last 
chapter only. 

P. 41, notes, 1. 27. In the Prayoga-ratna, a work on the sixteen sacra- 
ments, by Narayana Bhatta, son of Rames'wara Bhatta, its author says that 
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he was assisted, m preparing it, by Ananta Dikshita, son of Vis'wanatha 
Dikshita. The father of Bhava Ganes'a Dikshita was Bhava Vis'wanatha 
Dikshita ; and, if the latter be one with Vis'wanatha Dikshita, and if Bhava 
Gaaes'a Dikshita be brother of Ananta Dikshita, we are enabled to form a 
pretty correct estimate as to the time of Vijnana Bhikshu. For Narayanan 
Bhatta's youngest brother's second son, Raghunatha Bhatta, dates his JTtf/a- 
tatiwa vivecltma in Samvat 16/7, or A. D. 1620. Vijnana may be placed 
fifty or sixty years earlier. 

P. 48, 1. 1. Cancel the sentence " To the end," &c. 

P. 50, notes, 1. I. Substitute as follows r The words vikrita ' modified' 
and vaikdrika ' modrfieational/ as synonymes of sdttwika ' pure,' must be 
taken to denote, by eminence, the highest of the three egotistic transmuta* 
tions of nature ; these being held to result from that disturbance in the 
equipoise of its ingredients, by virtue of which it becomes eductive* 
Misapprehending the retrospective reference of the term vikfita, in the 
twenty-fifth kdrikd, M. Saint Uilaire describes ' pure' egotism as almost 
being at once a modification and not a modification. 

Egotism, at the very instant of its emanation, assumes three distinct 
shapes. It would, accordingly, preclude doubt, if the particular sort of ego- 
tism had in contemplation were always characterised by its special epithet. 
Of egotism divested of qualifications the Sankhya teaches us nothing. 

There is no such thing in the scheme. 

P. 55, notes, 1. 21. A passage in Hippolytus which runs counter to tlu» 
statement, escaped my notiee. Having premised the names of Valentine, 
Heracleon, and Ptolemseus, Hippolytus proceeds in these words : 
Ketl yap Tovrmv corcv <S/>X3 T ** v <7r ^ l/Twl/ f*ovas dycmyros, a<f)0apT<ys > 
aKarakrprro^y aTrcpivorjTos, yovtfios, KaX irdvrtov tt}s ycvecrcws curia rwv 
ycvoficvwv* Omnium Heeresium Refutatio, ed. Miller, p. 185. 
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